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Tafsir of Stratul Jinn

BIOCRAPHY OF THE AUTHOR.

he eminent scholar, Avatullsh al-Uana al-Hsj ash-

Shaykh Nisir Makarim Shirgzi was born in the year 1345

AH {1924 CF) in the city of Shiraz, Iran to a religious

family who were well known for their great level of
spirituality and noble ethical traits. His Eminence finished his
elementary school studies in Shirfz and due to his eagerness to
learn, his powerful memorizing capabilities and other great talents,
he was regarded as one of the extraordinary students from amongst
his fellow classmates and because of this, was able o complete two
vears of studies in one year!

The conditions that existed in Iran in those dayvs obligated (his
young man - who possessed such a talent and great aptitude to
choose the path of University studies to increase his knowledge and
attain the higher (material) levels of secular studies.  However
through the hand of fate and the blessings of the Maintainer of the
Universe and his own internal desires, this young man developed
an attraction to becoming better acquainted and delve deep into the
genuine teachings of Islam, especially since after the spring of 1348
ALL {1937 CE) (just after he findshed his primary school), the Islamic
Seminaries went thru a major transformation and had taken on a
completely new form:

His Stua_iies

His Eminence started his formal Islimic studies at the age of 14 in
Madressah Agha Babakhan Shirizi and within a short period of
lime, was able to complete the introductory studies such as Sarf,
Mahw, Mantig, Bayan, and Badl', which were all needed to advance
to the next level of Islamic studies,



Biography of the Author

After completing these sciences, he turned his attention towards the
fields of Figh (Jurisprudence) and Usul al-Figh (Principles of
Jurisprudence) and again, due o the exceptional capabilities that he
possessed, was able o finish studying the complete levels of
introductory and both the levels of the intermediate Islamic studies
in approximately four years {something that normally takes 12 to 15
years)!  During this time, a group of students from the lslamic
Seminary in Shiraz were also benefiting from the classes that he
hirnselfwas teaching,

The positive criticisms and personal opinions of His Eminence on
the classes being held in Qum and in relation to the need for
including extra information within the books that were being taughl
in the various Theolagical Seminarics, definitely played a role in the
bright future that awaited him. While in religious gatherings in this
city, his capabilities, genius, meticulous and deep thought were
witnessed by others and because of this, no one was able to deny his
Cod-given falents.

Whereas this brilliant star was only a mere 18 years old, however
through his deep penetrating knowledge and the flowing pen, he
was able {0 write a commentary on the book Kifayatul Usal {one of
the major books of Tlmul Ustl that must be studied in the
Theological Seminary), in which he was able to bring to light the
ambiguous Issues mentioned in this tradiional book. At the age of
18, he formally entered into the Theological Seminary of Qum and
for the next five vears, was present in the religious gatherings and
classes of some of the greatest teachers of those days, such as
Avyatullih al-Tzma al-Hajj as-Sayyid Muhammad Husain Bur@jerdi
and other great personalities (may Allah be pleased with them all),

In order for His Fminence to become better acquainted with the
great scholars, their ideas and thoughts who were studyving and
leaching in ane of the greatest Theological Seminaries of the Shi‘a, in
the wear 1369 AH (1950 CE), he made his way to the Hawza
2
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Timiyyah of Najaf al-Ashraf in Trag. 1t was here that he was able to
take part in the classes of some of the greatest teachers such as:
Avatullah al-Uzma al-Hajj as-Sayyid Muhsin al-Hakim, Ayatulldh
al-Uzma al-Hajj as-Sayyid Abal Qasim al-Khi'1 and Avatullah al-
‘Uzma al-Hajj 'Abdul Hadi ash-5hitazi and other great teachers (may
Allsh sanctify their spirits).

At the age of 24, His Eminence was granted complete litihad from
two of the great scholars of Majaf al-Ashral. In addition, Avatullzh
al-Uzma al-Hijj as-Sayyid Muhsin al-Hakim even wrote a shorl, bul
comprehensive letter of commendation for His Eminence’s notes on
the lessons of Figh (The Book of Taharah).

His thirst for acquiring and gaining more knowledge continued
with the great teachers in MNajaf al-Ashraf, However, since he did
not have the means to survive and continue his studies in this holy
city, he was forced to return back to Irdn in the year 1370 AH (1951
CE) and make his way back to the holy oty of Qum which was now
the centre of gathering religious scholars. Onee again, he joined (the
circle of scholars who later on, had a profound impact on his life.

After returning to Iran, Ayatullah Nasir Makarim Shirazi began
teaching the intermediate and higher level of studies (Kharij) in Usil
al-Figh and Figh. It is now closc to 28 years that he has been
teaching these classes in the Theological Seminary which have been
warmly accepled and appreciated by a large number of students, In
addition, after teaching a large number of the important books of
Figh, he went an to wrile swmumaries and notes of these great works.
At present the classes of Kharij of Usal of this great personality arc
one of the most popular classes in the Hawza Tlmiyyah of the Shi'a
and there are close to 2,000 of the most dedicated and dvnamic
students who take part and benefit from his lectures!

From the beginning of his studies, he was habituated in writing
books in various fields of Tslamic studies such as Theology, lslamic

3
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Awareness and the issue of Wilavah (of the Ahlul Bait). Moving
ahead, he started to write on the Exegesis of the Quran, Figh and
Usiil al-Figh and is currently known and recognized as one of the
greatest writers in the Muslim world.

Political ﬁdivities

His Eminence was also very active in the early days that culminated
in the Tslamic Revalution of Trin and it is because of this facl that he
was thrown in the despotic ruler’s jail many times. Tn addition, he
was even exiled on three separate accasions to three different cities
_ (Chanharat, Mahabad and Andrak. However after the Revolution,
he was appointed lo the first council of Representatives and played
a pivotal role inwriting the first constilution.

The Religious Help and Support

Avatullah Nasir Makarim Shirazi has been quite active in various
fields of teaching and guiding the up-and-coming scholars in the
Theological Seminary of Qum, and has embarked on various
projects and endeavours, of which we mention just a few:

1. Religious Publications Centre for the Shi'a: Prom some time back,
His Eminence felt the need for the Hawaa Timiyyah of Qum to have
a general publication organization which would be able to defend
the Shi'a from the works that were being published, by those
wishing to mislead the people — unfortunately whose number is
great.

In addition, thisis also something that the Muslims expected from
such a great Islamic University such as the Haweza Timiyyah, and
thus people from different strata of the community starting from the
areal Maraja Taglid of the Hawza and others also put forward this
request that without doubt, a magazine should be published that

4
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would be able to answer the religious enguiries of the youth and
give them the answers that they were looking for. In additfion, such
a publication would be able to fight against the books and
magazines that were coming out aiming to mislead the people.

Due to the fact thal at that time, there were some minds (within the
Theological Seminary) that were not ready to accept such a
publication, thus, His Eminence sought out serious and original-
writing scholars to place the heavy responsibility on their shoulders
of producing such a publication. In this regard, His Eminence,
along with a group of other scholars and the assistance of the
leaders of the Hawza Timiyyah of Qum and the financial support of
well wishers, launched the magazine, “Maktab-e-Islam”. This
magazine was definitely something which was unparalleled in the
Shia world and maybe from the point of view of its range of
circulation - amongst the various religious magazines being
published at that fime — was the number one magazine across the
entire Muslim world. This magazine brought a fresh new path of
direction to the great students and thinkers of the Hawzah.

At present, this publication has been going on strong for over 39
years - offering its valuable services to the Muslim world and the
Shi'a communities and has found a special spot within the hearts of
the youth, the university students, teachers and other noble
personalities and it is through this publication that the light of Islam
and Tashayya® has been spread from its focal point (Qum) to the
entire world.

2. Organizing Gatherings to Offer Lessons in Theology and other
Religious Teachings: His Eminence felt that the books that had been
written in the field of Islamic Theology were not sufficient, nor were
they, with the passing of time, able to answer the questions that
were being raised, In addition, these books were also not adequate
in addressing the needs of the current era. The traditional books of
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theology were written centuries ago where the questions that the
materialists of today bring up were not mentioned, Also, the
traditional books written in the past did not discuss the various
waorld religions who were hoping to impose their values on the
world. In addition, the older books brought up issues like those in
relation to the Asha'ris and Mu'tazili and others such as these which
today discussions on beliefs such as these are no longer applicable
as discussions since these were "seasonal’,

It is because of this fact that His Eminence, relying upon his literary
talent and exceptional abilities, was able to present the Theological
Islamic beliefs and the five Principles of Religion in an unparalleled
way! It is through organizing the theological discussions that
hundreds of people were attending that these gatherings were made
aware of these issues at hand and through these gatherings, a
compact and coneise book was compiled and published.

3, Islamic Council to Protect the Youth: Hiz Eminence gave
unparalleled lessons on Theology and other lessons and discussions
in which his students have been educated in eight different subjects
from amongst the different schools of thought throughout the
world, Tt is through these classes that those being trained would be
able to discuss and have debates with others, who are busy
propagating other beliefs and schools of thought and would also be
able to write books concerning their beliefs — they would also be
equipped to answer any questions or issues that they pul forth.

Within a short period of time, these religious gatherings were able
to produce students — each one of which was firmly grounded and
specialized in a particular field of study and even today, a group of
aclive vouth who are well known authors within the FHawza
Tmivyah, are busy studying with. As well, in order to save our
dear youth from the clutches of corruption, His Eminence formed
an organization called the Educational Assembly for Protection of
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the Younger Generation. One of the outcomes of this assembly is
the publication of material that would be attractive to the youth,
and his office made them availabie to the youth very promptly.

4. Struggles Against Deviant Thoughts: On one of his trips to the
city of Shiraz, His Eminence came face to face with one of the Safi
groups in this city. A group of people in Shiriz requested him to
write a book that would outline the principles of these Sifis — one
that would explain their beliefs in a polite and respectful manner.
His Eminence, by making use of the resources available to him, sat
down to write this book in the year 1953 CE which outlined their
beliefs and thoughts, and he named it “The Manifestation of Truth”.

The method in which he wrote this book caught the attention of the
late Ayatullzh al-Uzma Burbjerdi (may Allah be pleased with him})
and after requesting His Eminence to see him, he congratulated the
author for his valuable efforts. In relation to this book, Ayatullih al-
Uzmad Burfjerdi (may Allah be pleased with him) wrote the
following commendation, “l have gone through this book in my
spare time and did not find even the smallest of weak points in it.
May Allah reward you for your troubles

5. Establishing Organizations and Centres of Learning: In these
regards, His Eminence had made the intention of establishing such
organizations in the same number of Ma'simin (peace be upon all of
them) that we have (14) and with the praise of Allah up until now,
he has been successful in establishing four such important schools
within the Theological Seminary of Qum and two religious
organizations for the welfare of the students who are living in the
city of Mashad.

6. Writings — The number of publications of His Eminence currently
lies at approximately 130 volumes of books which have all been
printed - some of which have been reprinted more than 30 times!
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Some of these have even been translated into more than 10 living
languages of the world and have been published in various parts of
the world.

The commentary of the Qurin authored by him, Tafsir-e-Mamuna
(The Tdeal Commentary) has been translated into many languages,
including ‘Arabic (al-Amthal Fi Tafsir al-Qurian), and can be found
in many homes. In addition to this commentary, he has also
authored a thematic commentary of the Quran entitled Payam-e-
Quran (The Message of the Quran) which has opened up a new
chapter in the field of exegesis of the Noble Qurin,

Tn addition, the books he has written on the theological beliefs have
been a place where others can seck refuge from the assault of books
written with false beliefs in them.

Of the books of Figh that he has written, we mention a few: Anwar
al-Fugahah, al-Qawalidul Fighiyyah, Anwar al-Usal and the notes
and commentaries on the complete text of Urwatul Wuthga which
hias been printed many times over.

His practical guide for Muslims (T: awdhihul Masdil) has also been
printed many times and has also been translated into “Arabic, Urdu,
Turkish, Azari and English.



Tafsir of Soratul Jinn

I|_.1;JJL.-.4._~LJ15JLU‘_,.!=.H 545 Gl G G ol 5
@.h&1’t§£ﬂf¢53ﬁunﬂ@;nw&ag¢jﬁ@;

a R - _’“‘

05 55y ey A5 9 Al 35T G iy 05 05 5T

U,HU‘_,.J‘NJ _;Juhtjmmh“mgu_ﬁ_“

rl.l.-

F il f--'a-r' -_.--_' - :'_ .:.-.':1{-‘ o om A X

Al L-,ﬁ o I.M_Ja L,.s'n}Ja IHFT; & Uad) ra;JLJJu_bjl

ks 1.;.;4_,“ L}LF._L-?’ VN AR TR s Lj1j ol S|
.l

Jﬂ&:dilwﬁéﬂww Cl

-

-
3

1 =
-j "';é 5"

n.'.:'-"

I.u.n u'l_,JaLJ L..J-Bud_‘.-"l La; _,}._J_,,a_I'.L_al_.h o 3 108 ey,

i T -

th mos mfiw 23 Lf’;“s’l a4l ;ﬂu e

'I_...ﬁs..!ln.'h-_l '}"._I.-._-i_l__,.l‘_;ﬂj.’wx_ﬂ.u L..A| \-__,;-Ldjlmlrﬂ-!'

o

A ,‘"’ T 4 & e . L i
r.u Il i'_;}.h:.‘_n.l'l L L-_,)...L:& L Ul @ Uas) 5
'._.ﬂ.-:-,.a.‘.g.iﬂ lj_n'lﬁ:_s L,-Tj & ey G:,.;J ¢,L;]ju

9



Arabic Text of Stratul Jinn

P #T___'_ Fl = -ﬁ_,
. ;L,_u,, s ‘E‘[a.mjlﬂ'ldb] H‘,_l.;r’?

Sotad ?i}jj |MLI]J§R5:.LMLMJ”S.JLJ.FU;QJH ,.lju

Iq:.ﬁ" 2abdy .;Jﬁ A ,-L.n. Lu Jn_ﬂ; e 1_;,_,4 .fu l};.:... S -J_H

.
i i f = e,
|

2y 156 g 4209 55 |43l Lmhp 310 Qe gy

B on Snbt o) T g 152 931?#3°5va:'1 ,',JJ

oo Aok F ol ,e».!gaax,fj,l.»#u-i,’. i;
.:-:!: fals i}ji_:l IIJ.:-':-'-‘II_' L_,U‘_..ﬂi o J}-&.L‘M*J o8 J',..F-ﬁ La |_:|IJ'| ll.‘:l'; Jsa-
o e g Ko et GF e aEs .t =ik
;’l,!}"f;z' 1251 Gy ,J;,AF,,J ke g 'l.»..__...ij.ﬂ_ .5;.*.% ul gL

Jsod o ww-‘ S el alp o el 90 T

'J-I--u- s s« =

B
l,.-.bl.ﬁ..:u élmjmqu.bduw ml;

e XTI Jf axly r'*"‘"‘j L by vy L_J_* )

10



Tafsir of Stratul Jinn
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CONTENTS OF SURATUL. JINN

firatul Jinn was revealed in the blessed city of Makiah al-

Mukarramah and contains twenty eight Apar (verses).

Just as its name indicates, this Strah contains a discussion

concerning the unseen creation of Allah (Glorified and
Exalted is He) known as the Jinn The discourse, amongst other
topics, covers the Jinng’ belief in the Prophet of Tslam (blessings of
Allsh be upom him and his progeny) and their humility and
humbleness in relation to the Holy Quran. Their belief and firm
conviclion on the Day of Resurrection, and that among them there
can be found hoth believers and disbelievers, is also covered in this
sorah. These discussions are covered in nineteen of the twenty
eight verses of the Sarah and not only refute and negate much of
the uncertainty and hearsay that has been disseminated about the
Jinm, but also amends and rectifies them.

The second section of this Sfrah contains a subtle allusion
regarding the belief in the Oneness of Allah (Glorified and Exalted
is He) and the Resurrection Day.

In the final section of this Strah, there is a discussion concerning the
Enowledge of the Unseen (flmw! Ghaib) of which not a single soul
has knowledge about - except Allah (Glorified and Exalted is He)
and those individuals whom He decides to inform about these
matters,

11
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MERITS OF RECITING SURATUL JINN
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It has been narrated from the Prophet (pravers of
Allah be upon him and his family) that: “He whe
recites this Sarah (Saratud finn) will be given the
reward of freeing (from slavery) as many finn and
Devils that both belicved in and belied Muhammad
(blessings of Allsh be upon him and his progeny).”!
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It has been related from (ash-Shaikh) as-Sadiig
(may Allah be pleased with him) by his own chain
of narrators from Hannan ibn Sadir from Abi
‘Abdillah (Imam Ja'far ibn Muhammad as- adig
(peace be upon him)} that he (the Imam) said:
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Merits of Reciting Stiratul Jinn

“IWhosoever recites Saratul Jinn will never be
touched by the evil eve, magic, wilchcraft or the
evil plots of the Jinn while in this world, and that
person will be in the company of Muhammad
(blessings of Allih be upon him and his progeny)
and will beseech the Almighty by saying, ‘0" Allah!
I de not want anyone besides him!” nor will this
person ever be pleased with anyone efse.

However, the benefits that can be attained are not limited to simply
the recitation of this Sarah, rather the reading is simply the
introduction to understanding its contents, and thus acting upon it
is also necessary if we are to benefit from its recitation,
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OCCASION OF REVELATION OF SURATUL JINN

oratul Jinn was revealed in Makkah after Stiratul A'vaf and

before the revelation of Strah Yasin and is the fortieth

Sarah to be revealed to Prophet Muhammad (prayers of

Allah be upon him and his family). This Sorah is the
seventy-second Strah in the present compilation of the Quran and
contains twenty-eight verses,

According to scholars, a total of 1,024 verses were revealed before
this Stirah, and 5447 verses appear before this Stirah in the present
compilation of the Quran.

This Strah contains 285 words, or as some scholars have stated, 235
words, The number of letters in the Sarah is also debatable. Some
scholars say that there are 570}, while others state that there are 759,

In the explanation of Ayat 29 to 32 of Suratul Ahqgaf, various
incidents of revelation which were relafed to that Strah have been
narrated, which are the same as that which have been mentioned
for this Sarah. This denotes that both of these Strahs are related to
one particular event. We will take a brief look at these three ayvat.

The verses of Stratul Ahqaf that discuss the Jinn are the following:
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“And when We turned a party of the finn towards
you (Muhammad) to listen to the CQuran, then
when they attended (2 Qurinic recitation) they satd
tir each other, “Be silent,” and when If was over,
they turned back to their people in wamning and
said, “Our people, indeed we have listened to the
recitation of a Book revealed after Mass. It
confirms the Books revealed before and guides to
the Truth and the Right Fath. ' our people!
Respond favourably to the one iMuhammad) who
invites people to Allah and believe in Him. He will
forgive your sins and rescue you from the painful
torment.*

1. The Prophet Muhammad {prayers of Allah be upon him and his
family) was traveling from Makkah to the ‘Ikadh market in Taif so
15 10 invite the throngs of people who used to flock there into the
fold of lslam, However at this gathering, none of those present
accepted his invitation.

(On his way back, the Prophet (prayers of Allah be upon him and his
famnily) reached a place which was referred to as the Valley of the
Jinn. He stayed there for the evening and was absorbed in the
recitation of the Holy Quran. A group of Jinn, who were present
and listening to him, immediately accepted the faith of Islam. After
this, they returned to their own group to spread and propagate the
teachings which they had accepted.®

2. Thn “Abbas {may Allih be pleased with him) relates that, "The
Prophet (prayers of Allah be upon him and his family) was busy in
the recitation of Salat al-Fajr in which he was reading (a Sarah) of

16
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the Holy Quran. A group of the Jinn who were investigating into
why their flow of information which they used to receive from the
Heavens had been stopped, happened to hear Muhammad (pravers
of Allah be upon him and his family) reciting the Quran. They said
to each other, ‘The reason for the halt in the transmission of
information from the Heavens is because of this." They returned to
their group and proceeded to invite them into the religion of Islim.®

3. After the death of Abt Talib (may Allah be pleased with him), the
responsibilities that rested on the shoulders of the Prophet of Alldh
{prayers of Allsh be upon him and his family) became much more
difficult and thus he proceeded to go towards the area of the
‘Arabian Peninsula known as Taifl in hopes of finding some helpers,
The noble people of Taif severcly belied him and threw so many
racks at the Prophet (prayers of Allih be upon him and his family)
that blood was gushing forth from his entire body - even from the
blessed feet of the Prophet!

Tired and troubled, he stopped near a garden. At that place, he
came across a servant of the owner of the garden whose name was
‘Adas, This slave accepted the teachings of [slam and alter this, the
Prophet (prayers of Allah be upon him and his family) continued on
his journey back home to Makkah., During that night, he arrived
near a forest of trees and while busy in alat, a group of Jinn from
the area of Nagibain or Yemen who happened to be passing by that
area heard the recitation of the Quran of the Prophet (prayers of
Allsh be upon him and his family) in his alat al-Fajr and accepted
the teachings of Islam right there

The same information has been narrated from a group of
Commentators of the Qur'an in regards to the revelation of Stratul
Jinn, however there are also other occasions of revelation in regards
to this Surah which differ from what has just been mentioned.

17
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One such narration is from ‘Abdullah ibn Masad (may Allah be
pleased with him) when he asked a group of companions, "Were
any of you companions with the Prophet (prayers of Allah be upon
him and his family) on the evening when the event with the Jinn
took place?’ They replied that none of them were there when this
occurrence happened,  They continued by saving that on that
evening, they did not find the Prophet (prayers of Allih be upon
him and his family) anywhere in the city of Makkah and however
much they searche, they found no trace of him.

Upon not being able to locate him, they were extremely worried
that maybe the Prophet (prayers of Allah be upon him and his
family) had been killed. They continued searching all the areas of
Makkah when all of a sudden they saw him coming towards them
from the direction of the Cave of Hird. They addressed the Prophet
(prayers of Alldh be upon him and his family) saying, “Where were
vou O Messenger of Allah? We have been worried about you, and
beeause of this, last night was one of the worst nights of our livies."
The Prophet (prayers of Allah be upon him and his family) replied,
“Last night, an invitation from the |inn came to me and thus, | went
to where they live so to be able to recite the Quran to them."”

15
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“Say (O Muhammad fo the people), it has been revealed to me

(from Allgh) that a group from amongst the finn has Hstened (to the

recitation of the Quran) and (upon refurning back to the other finn)
told them (the other finn), Versly we heard an amazing recital ™"

&

We have heard an amazing recital!
In the first verse of this Sorah, it is mentioned that “Say (Y
Muhammad); It has been revealed to me that a parly of Jinn has
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listened (to the recitation) of the Quran and has told (their people),
“Verily we have heard an amazing recital.”#

The phrase ‘it has been revealed to me’ shows that the Prophet
(prayers of Allsh be upon him and his family) hamself did not see
the Jinn - rather, he was informed of them listening to the CQuran
through Divine Revelation.

This verse also clearly shows that the Jinn possess mtelligence,
discernment, understanding and comprehension. We can also defer
that they too have a responsibility and accountability towards their
Creator. Nol only do they understand and comprehend speech and
various languages and are able to discern between discourse that is
a miracle and that which is not, bul they also Tealize their own
responsibility in propagation and spreading the Truth and thus, are
addressed in the CQuran,

The hidden traits of these living creatures (the Jirin) are only
discernable from this verse of the Quran. These creations also have
ather characteristics, which by the power of Allgh (Glorified and
Exalted is He), we will explain at the end of the discussion of this
Sirah,

The Jinn had a right to regard the Quran as a miracle since the
cound and style of the Qurian - not to mention the effect and power
that il has that attracts the listener - is something that is
indescribable.  The contents and power (of this heavenly word) of
transformation is something that is also remarkable, and the fact
that the one who brought it was one who had not formally studied
during his entire life and was ane who lived amongst the Miterales
is alen somethmg to ponder upon,

It is a specch that both in its apparent readings and its hidden
meanings, is completely different than any other speech, and
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because of this, the Jinn held firm to the belief of the miraculous
nature of the Curan.
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“(This Quran which we heard) guides (people) to the right path, so

thent we have believed in it and we shall never join in worship
anyone or anything with our Lord (Allsh). ~

&

The first thing that the Jinn said was that this Quran was a book
that guides to the right way, therefore, they believed in its contenls
and said they shall never join (in worship) with their Lord, any
other gods.

The meaning of the word ‘o " or ‘the right path’ is one that has a
vasl, comprehensive meaning thal conveys any path that one goes
upan that is completely pure and clean (of spiritual impurities). It
iz a path which is also free of all turns and bends; one that is
obvious and manifest that would lead the wayfarer on the path to
complete and absolute satisfaction,

After this phrase, the Jinn had other things to say to their
community which the Quran mentions in the following 12 verses,
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each starting with the ‘Arabic pronoun ‘3 which is used for

emphasis.”
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“And verily He (Our Lord - Allih) glory be to Him has not taken a
consort or a son (for Himself).

After expressing their complete belief in Allsh (Glorified and
Exalted is He) and negating all forms of polytheism, the inn
continued their speech by declaring the characteristics of Allsh
(Glorified and Exalted is He). They said that He - exalted be the
majesty of the Lord (from comparing Him and His creations and
from all sorts of defects and faults) has never taken a
companion/spouse, or a som.

The word "A_~" has many meanings including: greatness, force,
unguestionability, share, portion or something that is new, among
other meanings. However, its original root meaning, as £3g/ub in
his book al-Mufradst mentions is that of being cut off, since any
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creation that has any sort of greatness or majesty is always
independent of any other thing. In this verse, this word has come
in the meaning of greatness; however as for the other meanings of
this word, we can also apply them to this verse.

In ‘Arabic, the grandfather is also referred to as “_~" because of the
great station (ameongst the family members) that he holds or due to
his age.

Game of the commentators of the Quran have mentioned a much
more finite and restricted meaning of this word and have taken it to
be an attribute; others have taken it to mean power; while others
understand it to mean mastership and sovereignty. Stll other
commentators have said it refers to a blessing; while the last group
feels that it is in the meaning of a name — although all these
meanings are contained in the meaning of greatness.

In any case, the meaning of this word is just as is commenly held
and that is being the grand father. In some of the ahadith it has
beer mientioned that without knowledge, a group of the Jinn used
this inappropriate word, meaning that they were trving lo cxpress
that no one should never use such a word to refer to Allah.10

It is possible that this type of speech would be accurate where such
an associabon of beliefs is taking place, however, the Qurian
concurs with the speech of the Jinn in this verse and agrees with its
correctness.  Also, in some of the speeches contained in Nahjul
Balagha, we see that this word is used as well.

In speech 191, Amir al-Mo'minin ‘Ali ibn Abi Talib (peace be upon
him) is quoted as saying:

] s .
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“All praise belongs to Allth who has spread His
praise throughout His creation and whose army is
victorious and whe is the Highest over His
Greainess.”™

In another hadith it has been mentioned that Anas ibn Malik said:
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“Whenever a person would read Siratul Bagarah,
he would be seem as great in our eyes, "1

In any case, the use of this word in the meaning of greatness and
majesty is something that is in line with what has been mentioned
in the dictionaries and also in its practical application,

It is interesting to note that at this point, those speaking these words
- the Jinn - have placed special emphasis on the issue that Allsh
(Glorified and Exalted is He) has neither a spouse nor any child. It
is possible that this pertains to the corrupt belicfs that were
prevalent amongst the ‘Arabs who believed that the Angles were
the daughters of Allah (Glorified and Exalted is He)} and that He
had taken a Jinn as His spouse!

This hypothesis is substantiated by the contents of Sarahtul § affat,
verse 158;

{3y Wl o)

“They have said that there is a relationship between
Him and the Jinn. ™
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“And verily he (the dimwitted one - the Devil/Shaitin) among us

has been telling confused lies about Allsh (in order to iry and
misgeide usl”

The Jinn then continued their speech by saying that they
complained that the dimwitted one (Shaitan) had been speaking
unpleasantly and sayings things which were far from the truth
about Allah (Glorified and Exalted is He),

It is possible that the word '’ in this verse could refer to a species
or group meaning that, 'the foolish from amongst us believed that
Allah (Glorified and Exalted is He) has a spouse and children and
has chosen one similar to Himself as a partner (another god) and
thus, they have gone astray [rom the straight path and have
exaggeraled their speech.’

Many commentators of the Qurfn have also expressed the
probability that ‘«c " is in the meaning of that single individual -
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referring to Tblis - who after disobeying Allah (Glorified and Exalted
is He) attributed many things unbefitting to Him. Of course he had
disobeyed Allah's (Glorified and Exalted is He) command to
perform prostration fo Adam (peace be upon him), an act which he
thought to be something beyond anyone's intelligence (to bow
down to another creation) and considered himself to be better than
Adam (peace be upon him),

Since Thlis was a Jinn, thus the believers from amongst the Jinn
disassociated themselves from him and called his speech
exaggerating and confused lies even though apparently, Tblis was a
very knowledgeable person (‘Alim) and the foremost worshipper of
Allsh (Glorified and Exalted is He) (‘Abid). However, he was an
‘Alim who did not act according to his knowledge and was a
worshipper who worshipped for himself, and became misguided
and full of pride and vanity - these points are all clear from the

wiord e’

The word *bk_s' refers to something leaving ils state of balance and
equity and falling far away (from this state). Therefore any talk
which is far from the truth is referred to in 'Arabic as *kias". 1t is also

because of this that in ‘Arabic, the banks of a large river which are
very far away from the water are referred to as ',
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“And verily we thought that Man or finn could never fell les about
Allah (however, we are definitely wrong).”

&

Continuing their speech, the Jinn said that they thought that no
man or Jinn could ever tell lies about Allsh (Clorified and Exalted is
He).

It is possible that what they meant here was the blind following that
some of thern were pursuing in relation to the previous generations
whao believed that Allah (Glorified and Exalted is He) had partners,
wives and children. Thus, these Jinn thought to themselves, 'Tf we
accept these notions from those who came before us without having
any proof because we want to have good thoughts about those who
came before us (that they would not lie), we could never imagine
that Mankind and Jinn would ever have the audacity to attribute
such grand lies to Allah (Glorified and Exalted is He)!'
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They continued on with their thoughts and said to themselves,
‘now that we have reached to a level of being able to conduct
research and have arrived to the truth and accepted it, we see the
error in following the previous generations and thus, we turn away
from our own mistake and the misguidedness of the polytheists
from among the Jinn,'
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“And verily men from among human beings would seek refuge
with men from among the Jinn and this fncreased the rebelfiousness

of those finm ™

The Jinn said that another way that the Jinn and Mankind were
misguided was that men from among the humans would seesk
refuge with men from among the |inn, and this act lead to an
increase in the misguidance, sins and insurgence of the |inn.

The original meaning of the word ‘35— I8 to cover something with
anger, violence and victory and since evils such as misguidance,
sing, rebellion, and fear take complete control owver the heart and
soul of a person, thus, this word is explained as such.

33



Tafsir of Stratul Jinn

A group of commentators of the Qur'an have said that this verse
refers to other superstiions which existed during the period of
Ignorance. One such superstition was that whenever a group of
‘ Arabs would enter into a valley in the evening, they would say:

r-:“'.' . & poag s _f,g

s elgiin b o (gal gl L jm 58
af seek refuge from the great one of this valley from
the evil of the chicf of his (Shaitan) tribe. "'

And by saying this, they felt that the large or main Jinn would be
protected from the evils of the smaller (in power) Jinn.

Gince the various corrupt ideas would lead to a pollution of one's
thoughts and the fear of being misguided, thus at the end of the
verse it is mentioned that, “this increased the Jinn in their
insurgence.”

From this verse, we can deduce thal the Jinn too are also divided
into male and female since the words used in this verse are “men
from among the Jinn, "%

In any case, the meaning of this verse is vast and includes people
from among mankind seeking refuge of any type from people of the
finn and the various corrupt ideas that have been mentioned above
are just a sample of the adulterated thoughts.

We know that among the ‘Arabs, there were many soothsayers and
oracles who truly believed that through the Jinn many problems
could be solved and information on events that would ocour in the
future could be foretold.
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“And verily they (those people) thought just as yvou all thought that
Allsh would never bring raise up a single person (as a Messenger).”

&

In the past we used lo steal a listening
from the heavens, however now...

The Jinn start out by saying that a group of humans thought, just as
they thought, that after them (Prophets Maosa and ‘Is3), Allsh
(Glorified and Exalted is He) would not appoint another Prophet.

They disbelieved in the (Qurin and the raising of the final Prophet
Muhammad (prayers of Allsh be upon him and his family),
however when the Jinn listened with attention to the heavenly
verses of thizs book, the truth of these words was made clear lo
them. However, the disbelievers from among the Jinn are just like
the polytheists from among mankind, who have chosen the path of
disbelief and are bound to meet the same fate as they will!
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This speech is a warning to the polytheists that they should know
that when the Jinn have such a belief and judgment, they should
wake up and just like the Jinn, hold firm to and have belief in the

Quran and the Noble Prophet (prayers of Allah be upon him and
his family).

Some commentators have suggested that the phrase u_=ta o2 jul
or that “Allah {Glorified and Exalted is He) would never appoint
anyone’ refers to the denial of the Resurrection and not the demal of
the sending of Prophets.

Others have said that without doubt, this verse and the previous
verse constitule the speech of Allah (Glorified and Exalted is He)
and not that of the believing Jinn and these verses have been placed
within their speech as a form of interrogation and that the people
being addressed in these twe verses are actually the polytheists
from among the "Arabs.

According to this explanation, the verse under discussion could be
translated as follows that “CF pofytheists from among the ‘Arabs!
You had the same belief just like the Jinn had that Allih would
never appoint a Messenger. however, after hearing the Qurian, we
realize our misiake and the time has now come for you too fo
realize your misfake, "

However it is highly unlikely that this is the true explanation. Thus
apparently, this speech is a continuation of the believers among the
Jinn and those whom they are speaking to are none other than the
disbelievers from amaong the Jinn,



Tafsir of Stiratul Jinn

F«;"Ex
ey
Lif;_‘
d Verse B b
! Iir' -'J £ w e --l.uhlﬂ -" lulls rd
Lalide @ ] ] W k)
however, we | the heavens we searched verily and
found in
them _—
= LK e L3 - # e P
missiles shrong protecting waiting (for
s}

ERr S

fegp b 10us s S il s (T AT e Gy

“And verily we searched the heavens however we found in them,
strong protecting misstles warting for us.”

&

After this the believers from among the Jinn speak about one of the
signs of truth in their speech that all other Jinn would be able to
discern for themselves, by looking at the natural world. They said
that they had been searching through the heavens and found them
full of strong protectors, guardians and missiles. !
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“And verdly we used fo sit near by and &y to listen (fo the news
coming from the heavens), but shooting missiles now await those
who try fo de that

Continuing with the conwversation of the Jinn, they mentioned that
until now, they used to sit in the heavens and steal a listen of the
news that was occurring (in the universe) which they would then
convey to their friends. However, now whoever tries to go to the
heavens and steal a listen are met with missiles which are aimed
directly at them!

Does this new state of affairs not point to the fact that with the
coming of the Holy Prophet and the revelation of a Heavenly Book,
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that a complele upheaval has take place in the world? Why is it
that in the past the Jinn were able to steal a listen from the heavens,
however none of them possess this ability now?

Does this verse not have a wider meaning that the previous age of
evil works, old age and trickery have come to a cloze? Has not the
period of mental darkness and ignorance ended and in its place, the
sun of knowledge, revelation and Prophethood has risen?

The original meaning of the word “4—"is a flame that shoots out
from the fire. Also, the elongated flames of fire that are visible in
the heavens that shoot out and are seen by us are also referred to in
‘Arabicas ‘A

In accordance with the researchers of today, these ‘flames’ are
actually small pleces of rock that have been moving and when they
come close to the Earth, they become under the influence of the
pravitational pull of the planet and fall to the Barth at a high
velocity, When they enter into the atmosphere, the pull of gravity
of the Earth drags them faster which results in them becoming
hotter and thus they resemble the flames of fire, In the end, they
come down o the ground and tuen into ashes,

In these worses of the Noble Churing it refers o the natural
phenomena that these shooting flames are actually missiles which
are aimed towards the Shaiatin who are trying to steal a listen from
the heavens. Thus we must ask the question that what does it
mean fo steal a lislen from the heavens? How is it possible {or the
Shaidtin (Devils) and the Jinn to run away from the heavens because
of these Divine missiles that are being shot at them?

A complete, detailed description of this can be found in our
discussion on Saratul Lijr, verse 18 (Volume 11, Page 40 of Tatsir
Mamna in Farsi) and Sorahtul Saffat, verse 10 (Volume 19, page 15
of Talsir Namina in Farsi).
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The word ‘.2 is in the meaning of preparing for something while
ore is in the state of waiting. This word also comes in the meaning
of the verbal name meaning the person or thing that is waiting, and
this is the meaning that is conveyed in this verse.
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“And verily we do not know if He intends evil to those who are in
the Earth or if their Lord intends guidance for them. ™

&

Continuing in their talk, the Jinn mentioned that with the new state
of affairs that had taken place, they did not know if the prohibition
of stealing a listen from the heavens was a prelude to something
bad that was going to be inflicted on the people of the Earth or if
Allih (Glorified and Exalted is He) had intended to guide the

people.

In other words, the Jinn did not know if this was a lead up to the
sending down of punishment and trials from Allah (Clorified and
Exalted is He) or if it was the prologue to guidance?

However, the believers from among the Jinn understand that them
being prevented from stealing a listen from the heavens - which
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was around the same time as the raising up of the Prophet of Islam
{prayers of Allah be upon him and his family} and the cutting off of
their soothsaying or fortune telling and other things that occurred,
was actually the shutting of the doors of the period of darkness and
ignorance and the heralding in of the period of divine light (nir)
and guidance for mankind.

However as we see thal the Jinn had a special interest and love in
stealing a listen from the heavens, and thus they could not believe
that by them being prevented from this act, there could be a sign of
goodness and blessings (for humanity).

It is interesting to note that in this verse, the issue of guidance of
mankingd is attributed to Alldh (Glorified and Exalted is He),
however the doer or ‘guide’ to evil and wickedness is kept
unknown and is not attributed to Alldh (Glorified and Exalted is
Hej.  This confirms the fact that whatever comes from Allih
(Glerified and Exalted is He) is good and its ultimate purpose is
puidance, whereas evil and corruption all stem from mankind and
the transgression of the blessings that Allah (Glorified and Exalted
is He) has graced them with.

Although it is known that the oppasite of =" or evi/ in 'Arabic is
=" or good, however since in this verse the meaning of good is
guidance, thus we have taken this meaning in our explanation.
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“And among us, certainly some of us are righteous and others are
not. Verily. all of us are following different paths.”
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We have heard the truth and have submitted (to it)

In this verse, which is the first verse that is the direct speech of the
Jinn, they say that among themselves there are those that perform
righteous acts and others who do not and that they too are divided
inte various groups and factions.

It is possible that the Jinn mentioned this in the beginning of their
speech, since Iblis is one of the Jinn and this thought may have
come nto the minds of others - that the natural disposition of the
Jinn is that they commit evil, wicked deeds. People may have
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thought that it is not possible for the light of Divine Guidance (Nir)
to ever enter into their hearts,

By the believers from among the Jinn saying this, they make it clear
to others that they too have the freedom and choice to make their
own decisions and that in their midst too are those who perform
rightepus deeds and those that are wicked,

This speech lays down the groundwork for those Jinn who wish o
be guided. As it is known that one of the wavs in which
propagation of the faith or beliefs is bound to have an impact on
others is when a person attributes personality or character to the
other party and lets themn know that they too have the potential to
be guided and reach to a level of perfection in their lves.

This possibility also exists that the believers from among the Jinn
spoke this since at that point in time, they were prevented from
stealing a listen from the heavens. Thus, they said whal they meant
that even though a group of the Jinn used to steal information from
the heavens and then present it to those evil people on Earth in
order to misguide them, however, not all of the Jinn were like this.

This verse also amends the incorrect notions that people may have
in their minds concerning them, that the word Jinn is always
associated with Shaitan, corruption, evil, and misguidedness. This
vorse bells us that the Jinn too are broken up into various categories
- righteous and non-righteous.

The word ‘4’ is the plural of the word "5’ and means anything that
is cut off - and whenever a group or faction of people break apart
from the rest of the group or majority, they are referred to with this
word.
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The Jinn continue their speech by warning their comrades by saying
that certainly, they could never be victorious over the intention and
plan of Allah (Glorified and Exalted is He) on the Earth, nor could

they have any authority over the power of Alldh (Glorified and

Exalted iz He).

Thus, if they thought that they could run awav from the

- punishment of Allah (Glorified and Exalted is He) by hiding in the

corners of the Earth or somewhere in the heavens, then they were in
manifest error!
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Thus, the first sentence of this verse refers to running away or
hiding from the power of Allah (Glorified and Exalted is He) on the
Farth, while the second sentence refers to running away from the
power of Allah (Clonified and Exalted is He) in general - whether it
be on the Earth or in the Heavens.

There is also another possibility thal can be extracted from this
verse and that is that the first part refers to the fact that the Jinn
would never be victorious over Allih (Glorified and Exalted is He),
while the second half of the verse refers to the fact that they would
never be able to have authority over His justice (Ad@laf ),

Therefore, when one sees that il is not possible to run away from
the power of Allih (Glorified and Exalted is He), nor is there
anyway to have authority or power over His justice, then, there is
no other option left for anyone except to submit to His commands
and His justice completely.
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“And verily we have surely listened to the guidance (of the Qurin)
and so we befieve in it. And whoever belfeves in his Lord will not
fear loss ar oppression. ™

The believers from among the Jinn continued their talk by stating
that they listened to the guidance that has come from the Holy
Quran and have believed wholeheartedly in it. If they are inviting
others to the truth of the Qurin, then those who are being invited
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should rest assured that the Jinn who have already accepted it are
also practicing it. Was this not the case, they would not be calling
others to believe and act in the way they are until they themselves
believe and act upon it.

The Jinn then summarize = in one short sentence - the benefit of
believing in the Quran and its contents by stating that whosoever
believes in their Lord will never fear any sort of loss or oppression.

The word ‘=" refers to any kind of loss that would come about
through despotism or persecution while the word ‘5 just as was
previously mentioned, refers to covering or concealing something
by force,

Other scholars have mentioned the difference between these two
waords as being: the word ' —=" means something that is good or
upright which will never be taken away, whereas the word ‘s
means something that is bad or evil which will never have anything
added to it

As well, other scholars have mentioned that ‘—=<" refers to no
reduction in the good deeds, whereas "5—s " refers to a difficult
responsibility,

In any case, the overall meaning of this verse is that no matter how
large or small the act that a believer performs, he is guaranteed to
receive his reward for the act with no reduction or decrease in its

compensabion.

It must be mentioned that the Justice of Allah (Clorified and Exalted
is He) 15 not limited to only the believers, however, since non-
believers do not have any righteous actions on their deed of
recards, thus, there is no mention for the reward of their acts.
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"And verily among us are Muslims and among us are those who

have deviated from the Truth. So then whosoever submits (to Allgh)
then verily it is they who have followed the right guidance.”

&

In this verse, as an added explanation, the discussion focuses on the
eventual end of both the believers and disbelievers, by stating that
by way of the guidance contained in the Quran, from among the
Jinn, there are those who submit and others who are oppressors. 5
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However, as for those who accept Islim (submission to Allah
{(Glorified and Exalted is He)), verily they have chosen the proper
path and since they have taken steps towards guidance, the reward
of Allah (Glorified and Exalted is He) is for them.16
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“And however, as for the deviators from the Truth, they shall be
the fuel for fiell

However, as for the oppressors, they will be the fuel for
the hell fire!

It is important to note that in these verses, the word ‘—' or one
who has submitfed is used, as the opposite of ‘'’ or an oppressor
which points to the fact that the thing which takes a person out of
being an oppressor is true faith. Otherwise, an individual without
faith will always remain spiritually polluted as an oppressor and

tyrant.

Also, this verse shows that the true believer is that person who has
never been an oppressor or tyrant, just as the hadith from the Noble
Prophet of Islam (prayers of Allah be upon him and his family)
States:
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“The true belfever is one with whom other people’s
lives and wealth are protected, "7

In another hadith from the Prophet (prayers of Allah be upon him
and his family} it is mentioned that:

oy aitud e AL s LA
“The Muslim is one whom other Musfims are

protected from his tongue and his hand (verbal or
physical assault). 9

The phrase used in this verse ‘.z, ;& points to the fact that the
believers, through paying attention, keeping a true intention and
through research and investigation will come towards guidance,
True guidance can never be brought about through sealed ecyes,
blind following and acceptance, thus the greatest reward that they
will recetve is attaining or reaching to the truth, under which all the
other bounties and pleasures of Allsh (Glorified and Exalted is He)
will be granted,

However, the worst of situations and predicaments for the

oppressors is that they will be the fuel for the hell fire, meaning that
the fire of hell will be stirred up with them!
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“And had they (the finn and Mankind) remained steadfast in their
refigion (of allslim), We would cerfainly have given them
abundant water fo drink. ™

You will be Tested with Countless Blessings!

Apparently, the following four verses are a continuation of the
speech of the believing |inn among their own group (even though a
group of Commentators of the Quran believe these verses to be the
direct speech of Allah (Glorified and Exalted is He) inserted in
between the speech of the Jinn).

However, if we regard these verses as being the speech of Allsh
(Glorified and Exalted is He) inserted in between the speech of the
Jinn, then this definitely goes against the apparent reading of the
verses. Since the wording in these verses bears closer semblance to
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the speech of the previous verses which were the speech of the Jinn,
thus, it is impossible for us to consider these as not being the words
of the Jinn as well.1?

In any case, the previous verses were in reference to the rewards
that the believers would receive in the next life, however in this
section, the verses talle about the benefits and rewards that will be
gained in this very world.

The showering of Mercy would have been conferred upon these
people and the fountainheads and springs of the life-giving water
would have been placed at their disposal.

Tt is known that in those places where water is in abundance,
everything else is also in abundance, and thus, through their belief,
the various blessings of Alldh (Glorified and Exalted 15 He) would
be placed at the disposal of the Jinn.

The word ‘s’ mentioned in this verse means a large supply of
water, This is not the first time in the Noble Curan that this issue
has been emphasized, that not only are both faith and piety (tagwa)
twor traits that lead {o spiritual benefits, but rather these are also the
source of all material benefits in this world and the increase in
blessings from Allah (Glorified and Exalted is He).

This hlessing can also be seen in various verses of the Quran such
as Strah Nih, verses 10 1012
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He will send you abundant rain from the sky,

strengthen you by (providing) vou with wealth and
children, and make gardens and streams for you.””

It is important to note that according to what is mentioned in this
verse, that which leads to an increase in blessings and favours from
Allah (Glorified and Exalted is He) is having firm, continued belief
and not just simply believing since faith that is temporary or
transient has no value and does not guarantee the blessings from
Allzh (Glorified and Exalted is He). What is important is to have
firm, continued un-wavering belief - something that many people
find difficult to hold on to,
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In this verse, we are guided to another reality when Allih (Clorified
and Exalted is He) tells us that the purpose of being blessed with
bounties is a means to best us.

Are blessings and bounties the reason for us to become negligent
and forgetful of Allsh (Glorified and Exalted is He), or are they a
means for us to wakeup, thank and pay even more attention to
Allah (Glorified and Exalted is He)?
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From this verse it is clear that one of the most important tests that
Allah (Glorified and Fxalted is He) puts us through is by giving us
blessings. It is also interesting to note that when Allah (Glorified
and Exalted iz He} tests us with bounties, this test is actually more
difficult and harder to pass than if He tests us with punishments
and hardships.

It is a part of human nature that when one is given bounties, he
irnmediately becomes engrossed and drowns himself in these
blessings and allows his passions and inner desires get the best of
him. Without doubt, it is these things that actually drag us further
away from Allsh (Glorified and Exalted is He) and allow the plots
of Shaitan (the devil) to take effect.

The only person that is able to keep away from the negative effects
that the bounties and blessings of Alldh (Glorified and Exalted is
He) have is that person who is continuously in a state of
remembrance of Allah (Glorified and Exalted is He) and does not
ever forget Him, and therefore through this act, the heart of such a
person is protected from the intluence oif Shai’g,ﬁn.m

Thus, after this, it is mentioned that whoever turns away from the
remembrance of His Lord will be met with a painful punishment
and extended hardships during his life,

The word mentioned in the end of this verse is lu. which is in the
meaning of elevaling or being raised, and it sometimes comes in the
meaning of rising smolke or dust.

A greal number of Commentators of the CQurdn have elucidate on
this verse in this particular manner by stating that the meaning is a
punishment which will be very difficult to bear, The same theme
can be found in Saratul Muddathir, verse 17 in which it will be said
to a group of the polytheists:
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However, it is possible that what has been mentioned above may
actually be an explanation of the difficultics in bearing the
punishment, and refer to the addition of punishments as well.

Therefore, in the above-mentioned verse, the traits of true belief and
Alldh-consciousness are attributed to as being blessings from Allsh
(Glorified and Exalted is He). On the other hand, the increase of
blessings is attributed to being an increase in the tests that Allsh
(Glorified and Dxalted s He) puts His servanis through. From a
third point of view, those who do not remember Allah (Glorified
and Exalted is He) are threatened with a continued, perpetual,
paintul and grievous punishment.

This can also be seen in various verses of the Quran such as in
Strah Taha, verse 124 where we read:

%F—j@wd.,pd.,:dp;,p}%ufﬁ

“And whoever forsakes the remembrance of Me
{Allah) then without doubt such a person will have
a cramped, confined life.”

In Stratul Naml, verse 40, Allah (Glorified and Exalted is He)
mentions the following from the speech of Prophet Sulayman ibn
Dawiid (peace be upon him}):

,,;;\_W v:! - ‘z'la- T =
”i"?rfs is fmm the grace of my Lord so that He may
test me - am [ gratefid or § be ungrateid, ™
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Also, in Stratul Anfal, verse 28 it is mentioned:
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"You (all) should know that without doubt vour
wealth and your children are all a test (for you.)”
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“And verily the Masgjid (places of worship) are solely reserved for
Allah, so then do not call upon anyone (anyithing) else with Allsh, ©

&

In this verse, we read what the [inn themselves said with their own
tongues while preaching to their communities and inviting them to
the belief of the Oneness of Allah (Clorified and Exalted is He).

They informed their followers that the Masapd all belong to Allah
{Glorified and Exalted is He), therefore no one should call upon
anyone with Allsh (Glorified and Exalted is He) {in them). What is
the meaning of Masajid in this verse? Various commentaries have
been given in relation to this word.

The first being that the meaning of Masdjid is the actual physical
building in which people prostrate to Allah (Glorified and Exalted
is He) of which, the most perfect of places that this is performed is
the Masjid al-Haram and then following this sacred place, all other
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Masdjid in the world. The wider scope would cover all places
where a person performs his alat and prostrates to Allah (Glorified
and Exalted is He).

According to the well-known hadith of the Prophet (prayers of
Allah be upon him and his family), it is stated:

'J'-'n,,lg'.-j"j

'-_J_ﬂj;: j'lJ\.:l-m-...-l Lf,l‘-’_){;-l“-;k;-ll}'.-
“The whale Farth was made a place of prostration
and purifier (tayammum) for me, *?!

Therefore, all the places on Earth are covered by this verse.

Accordingly, this verse is also a reply 1o the "Arab polytheists and
those like them whao took the Kabah as a place to worship idols,
This would also apply to the Christians who have gone astray by
worshipping  the ‘three’ in their Church and have taken lo
worshipping their ‘three gods' (the Father, the Son and the Holy
Ghost),

The Quran says that all the places of worship are reserved only for
Allah (Clorified and Exalted is He) and in these sacred places, it is
not permitted to worship or prostrate to anyone other than Allah
{Glorified and Exalted is He).

The second meaning of the word Masdjid is the seven parts of the
bady that must be placed on the ground in the state of prostration.
These seven parts of the bady must only be placed on the ground
for the worship of Allah (Glorified and Exalted is He) and it is not
allowed (o use them for the worship of anyone or anything other
than Him.

In the famous hadith from the 9 Imam, Muhammad ibn "Ali al-
Jawad (peace be upon him) it is narrated that in the gathering of a
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group of scholars from the Ahl as-S5unnah in which Mu'tasim ‘Abbas
was also present, he (Mu'tasim) asked that from where should the
hand of the thief be cut off? Some of the scholars said from the
wrisl and used the vetse of Tayammum as their proof. Others said
from elbow and brought the verse of Wudha as their proof.

The ‘caliph’ Mu'tasim then asked Tmam Muhammad ibn ‘Al al-
Jawad (peace be upon him) what his answer was. At first, the Imam
excused himself and asked that he not answer the question.
However Mu'tasim was determined to get the answer from the
Imam, and thus, the Imam replicd, “All that these people have said
is completely wrong. The only thing that is permitted to be cut off
is the four fingers {other than the thumb) - the palm of the hand and
the thumb must remain,”

When Mu*tasim asked for proof of this ruling, the [mam brought the
ruling from the Frophet of Islam (pravers of Allih be upon him and
his family) and said that at the time of prostration the seven parts of
the body - the forehead, palms of both hands, both knees and the
two large {oes - must be placed on the ground. After saying this he
added that if the hand were to be cut off at the wrist or the elbow,
then there would remain no palm for the person to perform
prostration with while Allah {Glorified and Exalted is He) has
commanded that the Masajid (places of prostration) - meaning the
seven parts that must be placed on the ground are reserved for
Allah (Glorified and Exalted s He) and that which is reserved for
AllEh must therefore not be cut off.

This speech of the Imam startled Mu‘tasim and thus, he ordered his
court to act upon the ruling of the Imam and ordered that only the
four fingers of the thiel be cut off 22

There are also many other ahadith in relaton to this ruling?,
however, those that have been related are usually without a chain
of narrators or through a weak chain of authorities or have other
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problems and thus, to use these ahadith to answer questions or
concerns is difficult.

For example, it is well known among the Islamic Scholars (Fugaha)
that if a thief steals something for a second time (after the
punishment has been meted out to him the first bme) then the foob
must be cut off such that the top of the fool (leg) remains - however,
the big toe which is on the foot is alsa one of the parts of
prostration.

The same situation comes up concerning a person who starts a war
in which his punishment is that his hand and foot must be cut off,

The third meaning of Masajid is the aclual act of prostration,
meaning that this act of worship must not be performed for any
other one or thing than Allah (Glorified and Exalted is He);
however this meaning goes against the apparent reading of the
verses and has no proof to substantiate it.

Summarizing all that has been mentioned, we reach the conclusion
that that which is in accordance to the apparent reading of the
verse is the fiest explanation given which is in complete uniby with
the werse that came before it and that which comes after it, in
relation to Tawhid and how worship is completely reserved for
Allsh (Glorified and Exalted is He) only,

It is possible that the third explanation may be accepled lo add
emphasis to the meaning of the verse however there is no proof to
attribute the third meaning Lo il.

1ahrif (Alteration in the Meaning) of the
Commentary of this Verse

The issue regarding Tawassul by way of the Prophet of Islam
ipravers of Alldh be upon him and his family) and the intimate
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friends of Allah (blessings upon all of them) — meaning taking these
people as an intermediary and intercessor in the presence of Allsh
(Glorified and Exalted is He) - is an issue that does not negate the
reality of Tawhid, nor does it go against the verses of the Noble
Quran.  Rather, it acts as a confirmer and verifier of Tawhid,
meaning that it shows us that all things come from Allah (Glorified
and Exalted is He).

In the various verses of the Quran, the topic of intercession has
been repeatedly mentioned and so has the issue of the Prophet of
Islam {pravers of Allsh be upon him and his family) asking
forgiveness for the belieyvers 2t

There are some people who have no connection with the true
teachings of Islam and the Quran and therefore are completely
against any form of Tawassul or Intercession and to prove their
point, find weak excuses and try to rely on verses of the Qurian such
as the above verse under discussion:
¥ = oy - F
%IJ.:-HUH[.:,U:.JJ '::.l.sm.x.a-l....,i'. ol %
"And verdly the Massiid are only ,ﬁ_.lr A ffa-’r, s thern
da not call upon other than Allah in them.™

These people say that according lo this verse of the Qurin, we are
ccommanded to not call upon anyone except for Allah (Glorified and
Exalted is He); not to expect (anything) from other than Allah
(Glorified and Exalled is He) and not to ask intercession from
anyone!

However, to be fair lo such people {in dealing with them), we state
that this verse has no connection or relation with what they are
claiming, rather, the meaning of this verse is that it negates all
forms of polytheism - to place anything on the same level of Allah
{Glorified and Exalted is He) in worship or for asking one’s needs.
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In other words, if a person asks other than Allah (Glorified and
Exalted is He) for something that only Allah (Glorified and Exalted
is He) is able to fulfill and believes that the one who he is asking
from is the one who is the ultimate authority and is completely free
in performing what he is asked to do, then this person would be
considered as a polytheist.

Therefore, the word in this verse ‘' or the sentence ‘& & 1 eu %' i5 in
the meaning that, ‘we bear witness that we must not place anyvone
or anything along side with Allah (Glorified and Exalted is He) that
we consider (o be the initial (and independent) source of having an
affect on our lives.”

However, if we ask intercession from the Prophets of Allah
(blessings of Allih be upon all of them) or we ask for them to act as
Intermediaries in the presence of the Almighty, then not only do we
not negale this belief, rather, the Quran has itself invited the
Prophet (pravers of Allah be upon him and his family) to this
iIntercession) and somecbhimes, other people have even been
commanded Lo seek Intercession from the Prophet of Islam (pravers
of Alldh be upon him and his family) as well,

In verse 103 of Stratul Tawbah we read the following:

ey U a8 il 0 gl e 10 D
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OV Frophed Mohammad!) Take from their (the
believers) wealth some Sadagah. This act will
puarily them and make them clean and (at the time
af taking a portion of their wealth, also) pray for
them. Versly yvour pravers for them act as
franguility for them and Aligh is the All-Hearing,
Al-Knowing. ™
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Alzo, in verse 97 of Siirah Yisuf, Yasuf's brothers speaking to their
father Ya‘'gb, ask of him:
A L .L £ :l‘ i !.Il H"-E-’"’.leﬁ
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O our father (Ya'gab) please ask forgiveness
(from Aligh) for our sins. Verdly we are the ones
wiho had committed an error.™

Not only did Prophet Ya'qob (peace be upon him) not refute or
reject their request, rather, he cooperated with them and said:

-
€2 o el O d
“Soon shall I seck forgiveness for you from My
Lord.”

Thus, according to these proofs, the issue regarding Tawassul and
seeking Intercession from others, has been mentioned in the Holy
Chur'an and is actually one of the clear commandments of Allah.
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“And then surely when the servant of Allagh (Mulammad) stood up
cafling upon Him (and calling others towards himself and read the
Quran to them), they almost erowded him (to death).

&

In the continuation of the speech, in order to explain the amazing
effect that the Clorious Qur'an and the worship of the Prophet
(prayers of Allah be upon him and his family) had on others, it is
mentioned that when the servant of Allsh (Glorified and Exalted is
He), Muhammad (blessings of Allah be upon him and his progeny)
would stand up to worship Allah (Glerified and Exalted is He), and
call upon his Lord, a group of the Jinn would gather around him 25

The word "' in this verse is in the meaning of placing various

things on top of or above one another. This term is used to refer to
the astomishing surge of believing Jinn who had gathered around
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the Prophet (blessings of Allah be upon him and his progeny) to
listen to the recitation of the (Quran during their first encounter with
these heavenly words. This word is also used to refer to the
incredible power of attraction that the alat of the Prophet (prayers
of Allah be upon him and his family) had upon the Jinn,

Two other commentaries also exist in relation to this verse. The first
one 15 that the believing Jinn were trving o communicate to the
companions of the Prophet (prayers of Allsh be upon him and his
tamily) that in order to hear the Prophet’'s words, how it is possible
that such a small number of Jinn who lived in Makkah would all
gather around him and climb over top of one another., The meaning
of this is that the group of Jinn had taken an example from his
conduct and had hastened towards faith.

The second interpretation is to state thal when the Prophet (prayers
of Allth be upen him and his family) was busy in his Salat and
recilation of the Quran, the polvtheists of Makkah would crowd
arpund him so much and thus, they would make fun and annoy
b

However, the last commentary given is not appropriate to suit the
purpose of the Jinn who wanted to convey to the others about the
religion and to encourage them towards accepting the faith; thus,
one of the other two commentaries is much more suitable Lo accept.
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{ Verse 20 b
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“Say (O Muhammad): .‘:Lm?.n’}-' Fanfy call upon my Lord, and I do
nof associate anyone or anvihing with Him. ™

&

Say: 1 am not the guardian of the good or bad that
reaches you!

In these next five verses, in order to make the foundations of
Tawhid (Oneness of Allah) even firmer and to negate all forms of
polvtheism which have been mentioned in the previous verses of
this Sarah, the Prophet (prayers of Allih be upon him and his
tamily) is first commanded to say te the people that he calls only
upon his Lord and that he worships only Him and does not
perform even the smallest amount of polytheism!
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o

€ Verse 21 b
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“Say (O Muhammad): Surely 1 do not confrol for you evil and nor
{do I control for you) any good.”

&

The Prophet is then commanded to say to the people that he himself
does not control or hold any authority in the evil or good that will
COIME UPOT @ Person.
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“Say (O Muhammad): Surely I have no pmrecﬂ‘aﬁ from Aﬂjh from
anybady and nor can I find any place of refuge from other than

In this verse, the Prophet adds that even if he were to act against the
Truth, then he too would have no protection from Allsh (Glorified
and Exalted is He) and other than Him, he has no place of refuge or

In this manner, no one can give Muhammad (pravers of Allsh be
upon him and his family) shelter or security, nor can anything
provide him with this protection (other than the Creator).
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From one point of view, this speech covers the topic of Tawhid in
‘fbadat which states that worship is reserved only for Allah
(Glorified and Exalted is He); and from another point of view, it
negates all forms of Ghulfuw or extremism in relation to the Prophet
of Islam (prayers of Allah be upon him and his family).

As for the people at that time, this verse showed them that not only
do the false idols that they made with their own hands have
absolutely no control or power over the lives of the people, but also
the Prophet (prayers of Allah be upon him and his family) too with
all his greatness and prestige could not directly be a place of refuge
from the severe punishment of Allah (Glorified and Exalted is He).

The final point of this verse is that it shows that there are things that
the Prophet (prayers of Allah be upon him and his family) could not
do by his own leave, and whatever powers or abilities he had, were
all from Allah (Glorified and Exalted is He) and this also confirms
the fact that Intercession and Tawassul (seeking an intermediary for
one’s requests) are only permitted by the permission of Allah
{Glorified and Exalted is He).

The word *
of certain security or safety and originally came from the root wiord
‘o 1" which is in the meaning of a pit or hole, similar to the hole that
is dug inside the grave of a person so that on one side of the grave,
it resembles a niche and it is inside this niche that the body of the
deceased is placed so that when the dirt is thrown on top of the
grave 1o seal it, it does not fall on the body of the deceased, This
niche also serves to protect the body from wild animals who may
try to attack the corpse. Thus, any place that can be considered as a
safe and secure place of safety has been referred to with this word.

1 mentioned in this verse is in the meaning of a place

Just as has been mentioned in the previous verses, the meaning of
this phrase too is that in relation to Allah (Glorified and Exalted is
He), the Prophet (prayers of Allah be upon him and his family) even
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has no power or ability on his own. However, he is able to request
Allah (Glorified and Exalted is He) to remove the difficulties from a
person or request Alldh (Glorified and Exalted is He) to guide
people worthy of receiving direction, and this is the essence of
Tawhid and definitely is not polytheism!

It is worthy to note that in this verse, the word ‘= or loss is used as
the opposite of ‘2" or guidance. This points to the fact that the true
profit and benefit for a person is guidance, just as has been
explained in the speech of the Jinn in the previous verses where © 2/
or evil had been used as the opposite of ‘=" or guidance and thus,
these bwo words go along with one another.,
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11t is) only a delivering (of revelation) from Alah and (delivering
of) His messages; and he who disobeyvs Allsh and His Messenger,
then surely for him is the fire of hell to abide therein for eternity. ™

&

In this verse it is menticned that the Prophet is also commanded to
tell the people that the only responsibility that he has is to convey
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the messages that He has been given from Allah (Glorified and
Exalted is He).*”

This verse is somewhat similar to what is found in Saratul Maidah,
verse 92 in which it is mentioned:

%h".wﬂféﬁuwrﬁw b

Y know  that only a clear deliverance of the
message is (incumbent) on Our Apostle,”

In verse 188 of Saratul A'raf, it is mentioned:

Lmﬁ;uuwlﬁu;mw&w}b

:JjMJT:r_h.in;IUJ I.Jnjhllhrnu;ih‘&l’ .1|-'|PJ::- "?

- l'

Q ﬁ lll:-:'}ﬁ"'j—if‘?d ma.}_#.—l. ‘ﬂ'l |.-T|..'"|
“gave  do not cunrmf any bene:‘;t or harm for oy
o soul except as Allah pleases: and had T known
the unseen § would have had much of good and no
evil wonld have touched me: | am nothing but a
warnerand the giver of good news to a people who
beliove.”

For this verse loo, there are other commentaries from the
elucidators of the Qur'an such as: ‘] (Mubammad) have no place of
protection for my own self except for the delivering of the message
of Truth and the carrving out of the messapge,

At this point, we need to ask the question that what is the difference

between +=." or to convey and “=yi- " which also means to convey a
message?
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Some commentators have said that tv.' is in reference to the
conveyance of the [saf ad-Din, or the Roots of the Religion;
whereas the word ‘=v._" is in reference to the propagation of the
Furd'ad-Din, or the Prineiples of the Religion.

Others believe that the word ;%" refers to the conveyance of the
rules of Allah (Glorified and Exalted is He) whereas ‘=v_ ' refers to
the actual application and putting into effect these rules and
regulations.

However, it is our opinion that both of these views return back to
the first meaning and are actually emphasis for one another, This is
based on various other verses of the Quran in which these waords
have been used in the same meaning such as in verse 62 of Saratul
A'raf where it is siated;

— R . ' 20 +TaE
g (53 oo oL, (SET B
“fconvey o you the messages of my Lord.
This is also mentioned in other verses of the Qhur'an.

In conclusion, at the end of this verse (of Saratul Jinn), a waming is
given that whosoever disobeys Alldh (Clorified and Exalted is He)
and His Apostle will have the fire of hell to abide in forever.

From this verse it is clear that not every sinner, but rather the
polytheists and the unbelievers are the ones who will be in the fire
for eternity.

B3
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“Unti when ﬂ’rq;r all see that which they are threatened w:?ﬁ, then
shall they know who is weaker in helping and fewer in number, ™

&

The theme of these verses continues with the mention of the
condition of the disbelievers and polytheists who continue to annay
the Muslims and consider them as being weak and vulnerable. This
attitude of theirs will continue until the time when what they have
been promised (by Allsh (Glorified and Exalted is He)) comes upon
them. It is al that time that they will realize who was truly the
weaker and vulnerable and who was truly smaller in number!2

In this verse, we must ask the question, what is the meaning of the
phrase “opiey ¥ or that which they had been promised — does it refer
to the punishment of this world or the next life or both??
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There are various commentaries on this, however that which is the
most appropriate is that its meaning is general and wide, because
being small in number and weaker in ability and help is most often
related to this world and thus, a group of Commentators have
related this to the Battle of Badr as it was in this battle that the
strength and power of the Muslims was weak,

In various ahddith, this verse has also been used as commentary for
the time of the return of al-Mahdi {may our souls be sacrificed for
him).

Therefore, if we take the meaning of this verse to be a wide, all-
encompassing ane, then it willapply to all of these explanations.

In addition, in verse 75 of Stirah Maryam, it is mentoned:

el Gl Dl ol oy byl 1 o

€Sy ik Lol B o 5 b 20
“Until they see what they were threatened wilh,
either the punisfunent or the hour;: then they shall
know wiho fs n maore evil plight and weaker in
forces.”

In any case, the tone of this verse clearly points to the fact that the
enemies of Islam - although powerful and large in number — would
eventually be defeated,

The Holy Quran gives the believers heart-warming and good
tidings that in the end, even though they are small in number and
aver powered, they will be victorious and their enemies will be the
ones who will be destroved,
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A Few Points
Truthfulness of the Leaders Sent by Allah

OUmne of the characteristics of the leaders sent by Allsh (Glorified and
Exalted is He), as opposed to the leaders sent by Shaitan, is that the
leaders sent by Allsh (Glorified and Exalted is He) are never
pretentious, nor do not think themselves as greater than others,
proud, or conceited.

However, with the likes of Fir'awn, we see him foolishly proclaim:

q k_}é@. L-J-*"YT ' hf%
“Tam your ford, the most high!”

We also see Fir'awn proclaim to the masses that:

€ it 6ot 5
"And these rivers that fow beneath me E{F" my
permussion

The leaders sent by Allah (Glorified and Exalted is He) are humble
and modest and always consider themselves as low, humble
servants of Allah (Glorified and Exalted is He) who, in the presence
of His power, have no ability or command.

In verse 110 of Siratul Kahf, we read the following:
] i e J‘f A '_]f g Ao
i R RISy LA pb
“Say (O Muhammad), veriy 1 am only a human

being just like you. It has been revealed to me (by
Adlzh)...~
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In another place in the Quran, it is mentioned:

hesuied T;Su':-'m}-ww w
“And T do not know what will happen to me or to
vou and ! fellow nothing except that which has

been revealed (by Allgh) to me and { am not but a
clear warner i yvou, =

In yet another verse of the Qurian, we read the following:

Foog 0

Y 3Ly g mdmum,gufw 5 h

{(Ty Mk Jgif
“ay (O Muhammad!) T do nof say o youo that wifh
me are the freasures of Alldh nor do 1 have
Enowlodee of the Unseen nor do & say (o you) that
[ am an angel, ™

Even if some of these leaders of Allah (Glorified and Exalted is He}
reached to a level of temporal power over the creations, they still
did not change and people such as Prophet Sulayman (peace be
upon him) said:

= e 1 U
G o Julr )
“This is from the grace of my Lord, "

It is interesting to note that in various verses of the Glorious Curan,
there are some very stern and harsh phrases that are used to
address the Prophet of Islam (prayers of Allah be upon him and his
family). In such wverses, Allah (Glorified and Exalted is He)

ot
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threatens and warns him that he too must be very careful of his
responsibilities,

The entire collection of these wverses and the previous ones
discussed, which are not a small number in the Qurin, attest as a
living proof of the truthfulness of this noble Frophet (blessings of
Allsh be upon him and his progeny). If this were not so, then what
would be the use that amongst the people who were willing to
grant him any rank or position in the community, the Prophet of
Islam (blessings of Allsh be upon him and his progeny) would
announce his noble rank to the people which was completely out of
the thought and imagination of the people and which was
something completely unquestionable. This (claiming a high status
or rank in the community) is something that a great number of
leaders of Shaitan have done in the past, as history tells us.

Without doubt, the verses thal are currently under discussion are a
living proof of the truth of the message of the Prophel of Allih
{blessings of Allih be upon him and his progeny).

A Large Number of Followers is not fmportant. the
Farth of the Followers is Important!

In varous verses of the Qur'En, this point has constantly been
brought up that in every time period, the oppressors and tyranis
pull large groups of people into their following and lead thpse
people against the Prophels.

In order to ridicule and make fun of the companions of Mis3 (peace
be upon him), Fif'awn said:

ﬂj.;h-.*,_...leh:J;J;')'m..Jlﬁ

i
“Muost surely, this is a small group of peopie, 2

The polytheists of ‘Arabia are quoted as saying:
89
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“We have more wealth and more children and we

will ot be punished. "™

Sometimes, even one person who has riches but does not have any
belief or faith will stand up in front of a believer and people around
him and addressing him say:

| andefe Dot oae LATF L
{3y e o st p
P .
‘I have greafer wealth than pou and am mightier in
followers. 57

On the opposite side however, the believer whao Is trying to emulate
the Prophets and leaders appointed by Allah (Glorified and Exalted
is He) will never rely on having a large group of people around
him. Their thought pattern and logic will be:

Qi i s s e albas bl S h
“How often has a small party of people defeated a
large party of people by the permission of Allah *9

Amur al-Mo'mimin Al ibn Abi Talib (peace be upon him) has been
quoted as saying,

Al ) gl b 15 Y T
OV peaple! o not be frightened while an the path

of guidance due to the small number of people on
i

The history of the lives of the Prophets, especially the life of the
Prophet of Islam (prayers of Allsh be upon him and his family) also
shows us how a large group of people who had no faith, however

a0
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possessed all forms of power and strength were defeated, by a
small group of believers,

The Holy Quran, narrating the story of the Bani Isr3il, Fir‘awn,

Talit, Jalat and the verses in reference to the Battles of Badr and
Ahzab also display this fact to us,

41
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“Bay (O Muhammad): I do not know whether that with which vou
are threatened with is close or if my Lord will appoint for it {the

Day of Judgement) He ferm

o

The Knower of the Unseen is Allah (Glorified and
Exalted is He)!

Since in the previous verses, there was a hint that sooner or later the
punishment of Allah (Glorified and Exalted is He) will overcome
these evil people, this question comes to mind that when will this
promise take place?

Just as the Commentators of the Quriin have mentioned in relation
to the events surrounding this verse that some of the polytheists
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such as Madhr ibn Harith, who after the previous verse was
revealed asked this same question, the Qur'an in reply to his queries
answered him thus: “Say: I do not know whether that with which

you are threatened be nigh or whether my Lord will appoint for it a
term.”

This knowledge (of the Time) is something that is specifically
reserved to the Pure Essence of Allgh (Glorified and Exalted is He)
and is something that He has kept hidden from His servants, in
order for Alldh's (Glorified and Exalted is He) examination and brial
of the people to be perfected,

Why is this done? In simple terms, if we knew that the time of the
Day of Judgement was very close or in the distant future, then the
tests and trials that we are put through would have no value.

The word in this verse " is in the meaning of a period of time,
with a difference that according to Righib in his dictionary of
Quranic terms, A-Mufradst, he mentions that ‘o or a period of
time refers to a time period that has both a beginning and an end,

however, i as found in this verse is only used when referring to the
end of a time period,

It has also been mentioned that “+ and the word "+ are the same
from the point of view of their meaning with a slight difference that
15 in the meaning of a time period which is not fixed, whereas
"l is for a fixed time period, even if it be an extended or prolonged
time period.

In any case, in the verses of the Glorious Curan, we see that every
time the Moble Prophet (prayers of Allih be upon him and his
family) would be asked about when the Day of Judgment would
take place, he would express his lack of knowledge and reply that
this knowledge is only with Allah (Glorified and Exalted is He).
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It has been mentioned in a hadith that one day, the Angel Jibrail
{peace be upon him) came to the Prophet of Tslam (prayers of Allah
be upon him and his family) in the form of a desert “Arab, and of
the many questions that he asked the Prophet, one of them was:

TR e
“Tell me. when will the Day of fudgement take
place?”

The Prophet (blessings of Alldh be upon him and his family)
replied:

L gﬁhwu}.ﬂlm

“The person whom you are asking this question to
{regarding this fssue) is no more knowledgeable
that the one who is asking the question!”

Umece again, the desert "Arab, this ime in a loud voice asked:

S T

"""l.r-l..-.-...l'- F..ﬂ [ L
O Muhammad! When will the Day of Judgement
be??"

The Prophet (blessings of Allah be upon him and his family)
replied:
ey ) s YL i
Yl oadel Las 3187 Gl By

“Woe upon you! The Day of fudgement WILL
COME! Go ahead and tell me what you have
prepared for that day?”
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The "Arab replied, “1 have not read many aldt nor have 1 fasted a
lot, but 1 lowve Alldh and His Messenger.”

The Prophet (blessings of Allih be upon him and his family)
replied:

O B G
“Thus, vou will be with those people who you
lavel™

Anas, one of the companions of the Prophet relates that:
ISR [ PRSIV INA A e

“The Musfims were not delighted with any other
speech, as they were with this one, "
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“The Knower of the Unseen! 5o then He does not reveal His secrels

tor anyone.
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Continuing in this discussion, une general rule is mentioned in
relation to the Knowledge of the Unseen (Il al-Ghaib) that Allahk
{Glorified and Exalted is He) does not reveal the hidden knowledge,
except to those people whom He wants to give this knowledge to.3%
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“Except to him whom He is pleased with from among (His)
Messengers so then surely He places before bim and beliind him a
guard,”™

o

Thereafter, one exception to this rule (of Knowledge of the Unseen)
is cxpounded upon. Allah (Glorified and Exalted iz He) tells us that
the Knowledge of the Unseen is limited to all except Him and those
whom He is pleased with from among His Messengers. When
Allah (Glornified and Exalted is He) intends to grant Knowledge of
the Unseen to His select servants, then He sends revelation (Waka)
to them.

Allzh (Glorified and Exalted is He) also adds that He places in front
of and behind such a Messenger a guardian,
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The original meaning of the word in this verse ' =" is the root
meaning which is to prepare to protect something and it also
applies to the person doing this action and the thing he is
protecting. This word is used in both the singular and plural form —
meaning that it can refer to a single person protecting something or
a group of people protecting something,

The meaning of this word in this particular verse refers to the
Angels that Allah (Glorified and Exalted is He) commands - after
sending down the revelation - to protect the Prophet from any
forms of evil, to keep all the evils of Shaitin from the Jinn and
humanity away from him, and to keep all types of evil whisperings
away from the Mrophet af Allah (blessings of Alldh be upon him and
his progeny) so that the message of Allsh (Glorified and Exalted is
He) can be conveved to the people without any reduction or
increase in its conlent.

This in ilself is one of the proots of the infallibility of the Prophets,
that with the help of these hidden forces and the assistance of Allih
(Glorified and Exalted is He) and the watchful guidance of the
Angels, they are safe from slips and errors.

100



Tafsir of Sﬁ;ah_u__l_ ]mn

=
(7
_—
§ Verse 28 )
I | 3 ""‘f i : ¢. . S _.-a =
Yl | g2 ol [.J.-J
the messages They have Truly that So that He
delivered may know
ol L bisf : v
¥ : | ? i
with them all that is e and of their Lord
ETCMPASSes
3 L L &4 - 8 f -
| &
= - (s Jf Jea 3
#
in number thing every He records And

S ey ael) Ly BTy 2gns el TART 25 o 5
B = "

QeZnlode o &

“So that He may know that they have truly delivered the messages

of their Lord, and He encompasses what is with them and He
records the number of everything, ™

&

In this final verse of the Sdrah, the evidence of a protector and
defender (of the Sacred word) is explained as one that “.. .may
know that they have truly delivered the messages of their Lord ... ¥

However the meaning of this verse is not that Allgh {Glorified and

Exalted is He} does not know anything about his Prophets, and then

ater comes to know of it — since the knowledge of Allah (Glorified
d Exalted is Ile) is Eternal meaning that His knowledge was
ways there, will always be there, and is never ending.
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Rather, the meaning of this verse is that the knowledge of Allah
(Glorified and Exalted is He) takes shape externally in the physical
world. Thus, the Prophets are charged with propagating His
message and teachings, and through this, they have fulfilled their
responsibility to Allah (Glorified and Exalted is He).

102



Tafsir of Siratul Jinn

Various Points
1. An in-depth investigation regarding Tlm al-Ghaib

By paving close attention to the various verses of the Quran, it is
clear that there exists two groups of verses in relation to ‘Um al-
Ghaib — Knowledge of the Unseen. The first group are those verses
which limit this knowledge strctly to Allsh {(Glorified and Exalted
is He) and negate it for all others such as verse 59 of Sirabul An'am:

Pl R B, e LR 7 -
¢ Cal b V] el Y ;....-ﬁ’c..u.-iujﬁ
“And with Him are the keys of the unseen treasure
— none knows them except He... "

Also, we have in the Qurian, that which has been mentioned about
the Prophet (blessings of Allih be upon him and his progeny) in
Soratul An'Em, verse 50:

» Pl ]. .-rl.l_.r
é;ﬁ?j;-un"“

“hay (O Muhammad): I do not say to you that T
have with me the treasures of Aflah, nor do ¥ know
the unseen.”

In verse 188 of Soratul A'raf, we read the following;

“Had f k{mwn abﬂur the unseen, T would have
gained much good. ™

The last verse in this discussion is found in Sorah Yonus, verse 20,
we read;
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“Say ((¥ Muhammad), Certainly the (Knowledge of
the) Linseen is solefv reserved for Allah.”

There are many more verses such as these in the Qurian, however,
we will suffice with these.

The second group of verses are those which clearly indicate that the
Prophets and intimate friends (Awlivah) of Allsh (Glorified and
Exalted is He) have a general knowledge of the Unseen as has been
mentioned in verse 179 of Stirah Ale Tmran which states:

o oo T 58y T K T B Ly
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“And Alfah does not inferm you of the unseen. He
chooses  for such mformadion anvone of His
Messengers as He desires. ™

Also, in relation to some of the miracles of Prophet '1sa al-Masih
(peace be upan him), it is mentioned that:

ﬂj._-'-'ni.’?;'f'.u!:' .IJ:_.:_L
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T Prophet Ts3) inform you of what vou eat and
wihat you store in your house, ™'

If we look at the exception mentioned in the verse under discussion
(verse 27 of Saratul finn), we see that Allah (Glorified and Exalied i
He) has allowed a portion of the Knowledge of the Unseen to be
known to His chosen Messenger (since in "Arabie, if there is ever an
exception (in a sentence) preceded by a negation, it always refers to
an affirmation);
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“Except fo him whom He is pleased with from
among (His) Messengers so then surely He places
befare him and behind him a guard, &

From another point of view, the number of verses of the Qur'an that

give us information about hidden matters are not few, such as the
second to fourth verses of Stratul Rom;
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“The Komans are vanguished. In a near land, and

they, after being wvanquished shall overcome

(within a few years) and they will be victorious.

All matters of the past and future arc in the hands

aff Allgh,  The believers will enjoy the help of Allah

on that Day. “&

Also, in verse 85 of Soratul Qasas, Allah (Glorificd and Exalted is
He) tells us:

"Ceriaindy the One who had made the {?urém
incumbent wpon you will refim you o vour
starting point (Makkah).”

Also, in verse 27 of Stratul Fath, we read the following:
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“Certaindy yvou shall enter into the Md&;:d al-Harim,
with the permission of Allah, i security. ™

There are also many more verses of the Qurin such as these,

In principle, the heavenly revelation (Wahi! that is senl down to the
Praphets is also a form of Knowledge of the Unseen which is placed
at their disposal - thus, how can we claim thal these personalities do
not have access o the Knowledge of the Unseen when we know
that revelation has come down to them?

Besides all of these proofs, we have numerous ahadith that show
that Prophet Muhammad (prayers of Allah be upon him and his
family) and the Infallible A'immah {peace be upon all of them) had
access to the Knowledge of the Unseen.

Sometimes, they were given the knowledge of what would happen
i the future swch as the wvictory of Makkah, and the event
surrounding Habb ibn Abi Balta'ah, who wrole a letter to the people
of Malkah which he gave to a woman named Sarah and she was to
convey the letter to the polytheists of Makkah, She was close 1o
beirg attacked by the Muslim army when she hid the letter under
her long hair and continued on towards Makkah,

The Prophet (blessings of Allak be upon him and his progeny)
ordered 'Ali (peace be upon him) and a company of troops to go
after her, The Prophel (blessings of Allsh be upon him and his
progeny) also infermed the group of Muslims that when they reach
o an area known as Kawdha a0k they will meel this woman,
who has a letter from Hatib in her possession which is supposed to
be given to the polytheists of Makkah. The Prophet (blessings of
Allah be upon him and his progeny) also commanded them to take
the letter from her. When the Muslim army found her, she initially
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denied having such a letter, however after repeated requests to her,
she finally handed over the writing to “Ali (peace be upon him) and
the group of Muslims #

There are also events such as the prediction of the Battle of Miitah,
and the martyrdom of Ja'far ibn Abi Talib (peace be upon him) and
other soldiers and warriors in the Muslim army, which the Prophet
{blessings of Allah be upon him and his progeny) told his followers
while they were still in Madinah

Such examples in the life of the Holy Prophet (blessings of Alldh he
upon him and his progeny) ace not small in number,

In Mahj al-Balagha, there are many forecasts to the events that
would take place in the future, which show that Tmam ‘Al ibn Abi
Talib (peace be upon him) also had access to this hidden
knowledge. One such example of this can be seen in the 13th
Khutbah in which the people of Basrah were degraded, in which
Irmam “Ali ibn Abi Talib (peace be upon him) said:
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“S0 then it is as though { see ffs Masjid like the
upper part of a boat or a sitting ostrich which Allah
had sent down punisiunent to from above and
befow and drowned all that were within her
profection.”

In other ahadith which have been narrated in both the books of the
Ahl as-5unnah and Shi‘a, there are many other forecasts from [mam
Ali (peace be upon him) concerning events that would happen in
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the future; such as one where he told Hajr ibn Qais that after his
death, Hajr would be forced to curse ‘Al (peace be upon him). %

Another example concerns Marwan in which it was mentioned that
he would hold the flag of corruption and despotism in his old age ¥’

Amir al-Mo'minin "All ibn Abi Talib (peace be upon him) told
Kumail bin Ziyad (may Allah be pleased with him) thal the tyrant
Haijjaj ibn Yosuf would be his killer 48

In regards to the Khawari] of Nahrawan, Imam 'Ali (peace be upon
him) mentioned that in thiz battle, people would not die from his
side and from the opposite side, not even ten people will be saved,
and jusl how he predicted, it came frup.®

Concerning the burial place of Tmam Husayn (peace be upon him),
when Imam "All (peace be upon him) was passing by the land of
Karbala, he spoke certain words in regards to this to his companion,
Ashagh ibn Nabatah, !

Inn the boak, Fadhail al-Khamsah, there are countless ahadith from
the Ahl as-Sunnah in regards to the vast knowledge of Imam 'All
(peace be upon him) of which, to narrate them all here is not
possible for us 7!

As well, in the ahadith from the Ahl al-Bait (peace be upon himj,
there are many traditions which peint to the fact that the sinless
Admmah had Knowledge of the Unseen, For those who would like
to read more about this, one can refer to al-Kafi, Yolume 1, in the
various sections which mention these ahadith.

Mlso, the Late "Allamah Majlisi in his work, Bihar al-Anwar in
volume 27, has narrated quite a large number of ahadith, which fill
some 22 chapters on this topic.
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These ahadith which speak about the Prophet (blessings of Allah be
upon him and his progeny) and the A'immah having Knowledge of
the Unseen have actually reached to the level of fawatur (meaning
that these dhadith have been so consecutively narrated that it is not
possible to deny the text) in terms of Tim al-Hadith.

Now the question remains that How can ane explain some of the
verses of the Holy Quran and the ahadith which deny that anyone
other than Allah (Glorified and Exalted is He) has Knowledge of the
Unseen, while other verses state some can have this knowledge?

Different answers are given to this question - including the
following;

1. The most popular answer which helps us reconcile these two
conflicting views is that the meaning that “Knowledge of the
Unseen is confined to Allah" is that it is His Own and Personal
knowledge. Therefore, no other person has the ability to know this
knowledge except with His permission and whatever knowledge
others have is from Him and through His Grace upon them.

The proof of this is the verse that is under discussion which states:

J_.@JTJ.w ugpﬁmm.,.a.'t,.mﬁ
ql'-kn#‘ uﬁ.:-—‘_r“d.u.hw‘_r-hﬂ.wej'u,_]m’,u»

“The Knower of the Unseen! So then He does not
reveal His secrefs to anyone. Except to him whom
He is pleased with from among His Messengers so
then surely He places before him and behind him a
guard,”

In Nahj al-Balagha, this same point has been mentioned when "Ali
(peace be upon him) informed others of events that would happen
in the future (for example, the invasion of the Moguls inta the
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Islaimic Empire). One of his companions said, 0" Amir al-
Mo'minin! Do vou claim to have Knowledge of the Unseen?’ The
Imam laughed and replied:
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“This is not Knowledge of the Unseen, rather, this

s that knowledge which was faught to me by the
possessor of knowledge (the Prophet). ™

This explanation is one that a great number of scholars and
researchers have agreed upon.

2. The Knowledge of the Unseen are of two types — the first is that
which is specifically limited to Allah (Glorified and Exalted is He}
and no one except for Him knows it, such as when the Day of
Judgement will take place and other such issues. The second type is
that knowledge which He teaches to His Prophels (peace be upon
them) and intimate friends. Again, in Nahj al-Balagha, under the
same speech (as quoted above), we read the following:
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“Verily knowledge of the Unseen is the knowledge
of the Day of Judgment and what Allih has
mentioned in His Saying: ¢ Verily, Allh is He with
Whom is the knowledge of the Hour and He sends
down the rain, and He knows what is in the womib;
and no soul knows what fie shall earmn fomorrow;
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nor does any soul know in what land he shall die
in p*55

Then to further explain this, the Imam (peace be upon him) added:
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“Therefore, Allah alone has knowledge in reference
to that which is in the womb of the mother -
whether it is a boy or a girl: whether it is beautitul
or ugly; whether it will be generous or miserly:
whether it will be successful or misforfunate
whether that (which is in the womb) would be the
fuel for the hell fire or relaxing in the gardens in the
company of the Frophets. This is the Knowledge of
the Lnseen which ne one knows other than Allah.
Cither than this. there is knowledze which Allsh
faught His Messenger (blessings of Allth be oo
him and his progeny) which he has taught me and
he (the Prophet} also prayed for me that my bosom
may refain it and my ribs my hold it

It is possible that some people are given general knowledge in

relation to the state or sex of the fetus, or the falling of the rain, or
other things like this, however, complete and comprehensive
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knowledge and the ability to inform others of those particular
characteristics is only reserved to the pure Essence of Allah,

This can be seen in the knowledge of Qiyamah that we too have a
general knowledge of this day; however we are not given
information of the particular characteristics and all of the
peculiarities of it.

Therefore, if in the ahadith we see that the Prophet (blessings of
Allah be upan him and his progeny) or the A'immah (peace be upon
them) gave others knowledge of a baby that would be born, or
when the end of the life of a person would come, then we must say
that this knowledge is related to that general knowledge that they
were granted by Allah (Glorified and Exalted is He).

3. Another way to combine the interpretation of these two theories
by using the verses of the (Jurdn and ahadith is to state that the
secrels of th unseen are recorded in bwo separate areas: the L - |
(Lawhul Mahffiz) or the Guarded Tablet (this is the special, guarded
knowledge only available to Allsh) m which no changes or
variations can take place and of which not a single soul has
information of; and the second area is the < ; » -4 (Lawh Mahw
wa [thbat) or the Tablet of Change and Confirmation, The
knowledge contained on this tablet is changeable and alterable
depending on certain conditions. It is the knowledge conlained
here, which is also Knowledge of the Unseen, that is not limited to
Allah (Glorified and Exalted is He) alone, and thus, others can have
access to this knowledge.

It is because of these two different arcas where knowledge is stored

that we have the following narration from Imam Ja'far as- adig
(peace be upaon him):
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“One type of knowledge is that which only Allsh
has and no one else knows. Another lvpe of
knowledge is the type which He has informed
Angels, Prophets and Aposties, and we (te ARl al-
Bait) also know it 5%

The following has been narrated from Imam ‘All ibn al-Husain
(peace be upon him):
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I one verse fad not been in the Holy Cursn: T also
would have Informed vou of the past happenings
and whal will happen until the Dayv of Judgement. ™
The Narrator says that fie asked the Imam: “Which
verse is that?” The Imdm replied: “Allah says:
Adlal makes o pass away and establishes what He
pleases, and with Him is the basis of the Book, 5

In this argument, the knowledge has been divided into definite and
indefinite, In the preceding argument it was part or full (how much
of the knowledge). (Ponder over it),

4. Another way to explain the difference i that in practice, Allah
{(Glorified and Exalted is He) has complete knowledge over all that
which is hidden (to others) and il is possible that the Prophets and
intimate friends of Allah (Glorified and Exalted is Lle), in practice or
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on their own, do not have access to this knowledge, However,
when thev intend or wish to know such things, then Allih
(Glorified and Exalted is He) teaches it to them. Of course this
intention ar wish is only with the permission and pleasure of Allsh
{Clorified and Exalted is He).

Therefore, to summarize the verses of the Quran and ahadith that
tell us that the Prophet (blessings of Allah be upon him and his
progeny), A'immah {peace be upon them) and others do not have
Knowledge of the Unseen means that at that exact time, they do not
pussess the knowledge; and those verses or ahadith which say that
they do possess Knowledge of the Unseen mean that they have the
ahility to gain such knowledge (from Allah, (Glorified and Exalted
is He)).

This can be compared to a person who is given a letter from
someane and is requested to pass the letler to a third person. In this
example we can say that the person who was given the letter does
not know whal it contains. However at the same time, he s able Lo
upen the letter and read it contents (as long as the person who gave
him the letter gave him the permission to do so). In this event, he
would have knowledgze of what is contained in the letter. If he does
not give him permission, then he would remain unaware of its
contents,

The best example of Knowledge of the Unseen, after combining all
the meanings of the ahadith that have been mentioned can be found
in Al-Kafi m the section ttled, Surely the Alfmimalh, when they
want o know something, thov are taught it

There is a hadith from Tmam Jafar as- adig (peace be upon him) in
which he stated:

; I.-l..,i&;.-_..-.’_ﬁ R R
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"When the Imam intends fo know something, Allah
teaches that thing to him. ™

This interpretation clears up a lot of the difficulties and
misunderstandings in relation to the knowledge of the Prophet
(blessings of Allsh be upon him and his family) and the Aimmah
(peace be upon them all) such as: how is it possible for them to
drink water or eat food that is laced with poison whereas we know
that it is not permitted for a person to do an act that will lead to
danger of losing his life. Thus, we must say that in such examples,
the Prophet (blessings of Allah be upon him and his family) or the
Alimmah (peace be upon them all) have not been given the
permission by Allah (Glorified and Exalted is He) to make use of
the Knowledge of the Unseen that is there and usually available to
them,

Also, sometimes the betterment requires that the Prophet (blessings
of Allah be upon him and his family) and A’immah (peace be upon
them all} are not made aware of a certain thing or that they are not
told of it, so that the event can pass as a test for them which would
result in their completeness as a human being. For example, it has
been mentioned in the event recorded in history known as Laifatul
Mabit in which "Ali (peace be upon him) slepl on the bed of the
Prophet (blessings of Allah be upon him and his family), in which it
has been narrated from ‘Ali (peace be upon them all} that he himself
said that he did not know whether the polytheists of the Quraish
would attack him on that night and he would become a martyr in
the way of Allah {Clorified and Exalted is He) or if his life would he
spared?

In this instance, the betterment requires that the Imam {peace be
upon him) is not made aware of the outcome of his actions so thal
the Divine test of Allah (Glorified and Exalted is He) can take form.
Thus, if the linam (peace be upon him) knew that he was going to
be sleeping on the bed of the Prophet (blessings of Allah be upon
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him and his family) and then the next morning, he would wake up
safe and sound, then this would not be an act of honour or glory for
the Imam {peace be upon him); and that which is mentioned in the
verses of the Clurin and the ahadith in relation to the importance of
this act of self-sacrifice would not have had any meaning,

OF course, the issue of Knowledge of the Unseen being accessible if
the Prophet (blessings of Allih be wupon him and his family) or
Alimmah (peace be upon them all) wish clears up this and other
tyvpes of confusions.,

A, Another way to reconcile these differing views that are found in
the ahadith in relabion to Knowledge of the Unseen (however,
please note that this way of recongiliation is in relation to some of
the narrations as well and that the people who were being, spoken
tor in these various ahadith were different people) is that some of the
companions of the I'rophel and A'immah had the ability to
understand and accept the issue of Knowledge of the Unseen in
relation to the Aimmah (peace be upon them ally such that it could
be lold to these companions in its entirety. However in relation to
various other companions, they were either to weak (of faith) or
unable to understand and accept such concepts,

Far example, we read a hadith that once Abt Basir and a large
group of companions were in the house of Imam Ja'far as-adig
{peace be upon him) when all of a sudden the Imim entered the
room upset, sat down and said the following:
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Tt is swprising that some people think that we
have Knowledge of the Unseen (Tlm al-Ghaih). No
ane apart from Allsh has this knowledge. | wanted
fo reprimand my female-slave however she has
disappeared from my presence and [ do not know
which room of my house she is in. "%

The narrator of the hadith then said, “When the Imam stood up and
left the assembly, me and a group of the companions got up and
went into the house of the Imam and said to him, ‘May we be
sacrificed for you in! In regards to what vou said relating to one of
your female servants that vou do not have the Knowledge of the
Unseen, however we know that you have various types of
knowledge, thus, why did you say what you did concerning vour
female slave?™

The Imam (peace be upon him) then elaborated on his statement
which contained an explanation about Knowledge of the Unseen.

Tt was clear that in the gathering, there were people who did not
have the ability or aptitude necessary to understand and
comprehend the meaning, nor did they have a deep cognizance of
the Imam (and this is why he said what he did).

It must be pointed out that these five points mentioned do not
oppose or contradict one another and all of these points can he
taken as truthful, (Ponder on this)

2. Another Way to Prove that the Prophets
and A'immah have Knowledge of the Unseen

At this poinl, we present two other proofs that confirm the truth
that the Prophet (blessings of Allah be upon him and his progeny)
and the Sinless A'immah (peace be upan them all) have a general
Enowledge of the Unseen,
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First: The jurisdiction of the Prophet (blessings of Allah be upon
him and his progeny) and the A'immah {peace be upon them all)
was universal and for all ime, thus it was not limited. Rather, the
Apastleship of the Prophet (blessings of Allah be upon him and his
progeny) and the leadership of the A'immah (peace be upon them
all) was world-wide and eternal. Thus, how is it possible that
someone can be given such a wide jurisdiction and authority, but
vet at the same time are only given knowledge of that particular
time and place in which they are living in?

Is it possible for a person who is for example, given the
responsibility of being a governor or administrator of a large
country to not be aware of that area and at the same time be able to
fulfill his rple of authority or control over that area?

In pther words, the Prophet (blessings of Alldh be upon him and his
progeny] and A'immah (prace be vpon them all) had to give
guidance, instructons and lay down laws which would help people
who would come in the future and in all lands and not only be
limited to those who were their contemporaries. This is not possible
except by possessing al least a small portion of the Knowledge of
the Linscen.

Secondly: There are three verses of the Holy QurEin which if we
place them next to one another, would fully explain the Knowledge
of the Unseen that had been granted to the Prophet (blessings of
Allsh be upon him and his progeny) and A'immah (peace be upon
them all),

1. The first is about a person named Asif bin Barkhiya, who in the

twinkling of an eve, brought the throne of Bilgis to the court of
Prophet Sulayman (peace be upon him):
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“One who had some knowledge of the book said- T
will bring it to you in the twinkling of an eve. Then
when he saw it seitled beside him, he said: This is
by the grace of my Lord © %%

2. The second verse states:
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“Say: Allgh iz sufficient as a Witness between me
and you and whoever has knowledge of the
book. "0

In many narrations both in the books of the Ahl as-Sunnah and
Shi‘a, it is stated that when the Prophet {peace be upon him and his
family) was asked by Aba Sa‘id Khudri about “One who had some
knowledge of the book (mun al-Kitab)?"®! the Prophet (blessings of
Alladh be upon him and his progeny) replied that it was the
successor of his brother Sulayman bin Dawad. Then he asked the
Frophet that who was the one who “has (complete) knowledge of
the Book?"% He replied: It is my brother “Ali ibn Abi Talib, 63

Paying attention to the first verse that states, /.. .some knowledge of
the book’ (which has been related to be in reference to Asif ibn
Barkhiya) is a fraction or a share of the knowledge; whereas in the
second verse, ‘knowledge of the book’ (which has been related to be
in reference to "Ali ibn Abi Talib (peace be upon him)) is complete
knowledge. Thercfore, the difference between the station of
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knowledge that was granted to Asif and that which was granted to
"Ali (peace be upon him) is made clear,

3. The third verse under diseussion s
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“and We have revealed the Book to vou cléarly
explaming everything... "™

It is clear that one who knows the secrels of this Book, must also
have Knowledge of the Unseen, and this is in itself clear proof that
it is possible for men from among the intimate friends of Allah
{Glorified and Exalted is He) to have Knowledge of the Unseen, by
the permission of Allih (Glorified and Exalted is Ile). 55

3. An In-Depth Study Regarding the Creation of the Jinn

The Jinn, just as the literal meaning of the word denotes, are
creations which are unseen as having many characteristics. It has
been menHoned in the Qur'an that:

1) They are beings that have been created from fire, as opposed to
man who has been created and fashioned from dirt;

Gy ey ) B Jlaba e :;L;gw Gl b

{ LE, b JL" "_,?'l": o
“He created man from dry cfay !:.fce F:arﬂze-n Vease}s,
and He created the Jinn from fire free of smoke, ™

2) The Jinn are creatures that have knowledge and understanding
and are able to discern between truth and falsehood. They also
have the power of logic and deduction, (See various Ayat of Stratul
Jinn, as have already been mentioned)
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3) The Jinn too have a responsibility towards their Creator. (Various
Ayl of Stratul Jinn and Soratul Rahman)

4) A group of them are righteous believers, and a group of them are
non-believers:
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“As for us, certainly some of us are righteous and

athers are nof. We fhave all folfowed different
paths, 7

5) They too have a day when they will be brought together and will
have to account for their deeds:

§ Lo 55 A6 0l T OF,
“However, the deviators from the Trath will be Hhe
Ffued for hiell ™

6) They used to have the ability to go lo the heavens and even
received knowledge from there and used to steal information, but
this was later on was forbidden for them:
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“We wsed to sit near by and kv fo lsten to the

heavens, but shooting flames now await those who
iy o do thal. ™

7) Some of them are able to meet and commmunicate with hurman

beings, and are able to increase their limited knowledge and
information, relating to some of the secrets of the world:
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“Certaln human beings sought refuge with certain

Jiner and this increased the rebellfousness of those
7

Jimn.
8) From among them, we find some that have greal powers and
strength, just as we find among humans beings as well:

s pyi o 15 g BTl DAl SR ke Ju B
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“A monstrous finn said, T can bring it {ihe Throne

of Bilgis) before you even stand up. Verdy [ am
powerful and trustworthy. 71

94} Some of them have the ability to perform tasks on behalf of
homan beings, as has been mentioned in the Car'an;

"
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“ and of He finn a‘he.r'e were Hose who worked

hedowe himn (Sudayvinan) by the command of fvis Lord

. theyv made for fum what he pleased of forfrosses

and images, and bowis (large) as watering-troughs
and cooking-pots... "

10)) Their creation and placing on the Earth, took place before the
creation of mankind:
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“and We creafed the Jfinn before (the human
being) of smakeloss fire. 73

In addition to this, from the verses of the Qurin, we can dlearly see
that contrary to that which is in the minds of the common peaple
{who feel that they are better than the Jinn), there are truly some
people wha are better than them and our proof is that all of the
Prophets of Allsh are human beings that were chosen (for the role
of Prophethood) and it was the finn who were commanded to
believe in the Prophet of [slim (blessings of Alldh be upon him and
his progeny) who was a human being and were commanded 1o
followed him.

Above all, Shaitan who, according to the Quran was af the Jinn (see
verse 50 of Stratul Kahf), was commanded to perform Sajdah to
Prophet Adam (peace be upon him) and this shows the greatness
and eminence of mankind over the Jinn.

Up until this point, our discussion was centered on the facts that
were mentioned in the Holy Ouran, which is {ree from all sorts of
corruplion, in relation to this unseen creation.  However, as we
know, the common people and those who are irrational have
conjectured up various adulterated ideas in relation to this crealion
of Allah (Glorified and Exalted is He) which both the intelligence
and logic can not accept.

Drae to this, a corrupl and unrealistic view of this creation has been
made such that whenever the word |inn is mentioned, a whole
group of corrupt thoughts and beliefs pop up in the mind of the
people. Some things that people mention are that the Jinn have the
ability of metamorphosis, thus, they take the shape and form of
various strange, wild and scary creatures. They are also thought to
be creations full of anger and rage and that if they were to throw a
bowl of hot waler into an empty area of a house then the whaole
house would catch on fire; and other beliefs such as these.
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However, if the issue of the Jinn was to be studied without all of
these strange and wrong misconceptions, then the primary topic at
hand would be completely understood and accepted, since we have
no proof that living creatures that exist are limited to only those that
can be seen by the naked eye, Rather, the scholars of Religion, and
the Scientists and Researchers of the natural sciences have said that
any creature that mankind is able to discern by using his senses,
cannol be compared o those creatures that cannot be perceived by
the five natural senses.

Until recently when unseen creations the size of atoms had nol been
discovered, nobody would have believed that in one drop of water
or one drop of blood, there exists thousands and thousands of
living organisms which we as humans did not have the power to
s00.

Also, the scientists bave mentioned that our own eyes are limited in
what colours it can see; also, our ears are limited to the spectrum
and frequencies of sounds which it can hear, The colours which we
cannot see and the sounds which we cannot hear are much more in
number than we are able to see or hear!

When we see that the state of the world and our surroundings are
such, then it is no place of amazement that there can be various
types of living creatures in this universe which we are not able 1o
perceive, Thus, when the true light - the Prophet of Islim (blessings
of Allah be upon him and his progeny) - informs us about such
creations, why is it not possible for us to accept them?

In any case, on one hand, we have the Quran - the true spoken
word - which has informed us of the Jinn along with their special
characteristics as mentioned above: and on anether side, we have
no lowical proof that can be brought forth to deny their existence.
Thus, we must accept their existence and stay away from all wrong
and corrupt ideas. We must also keep away from all contaminated
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ideas that are in the minds of the commaon people while discussing
the Jinn,

It is also important to mention this final point that the word Jinn
sornetimes carries & much wider meaning which includes various
unseen creations — both those that possess intellect and those who
do not. Sometimes, even some animals that can be seen by the
naked eye, but are hidden inside their nest or den are also included
in this wider meaning of Jinn.

An example of this can be seen in the narrations from the Prophet of
Islam (blessings of Alldh upon him and his family) in which he said:
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“Allzh has u‘em‘t'd the jmn in five d;ﬂ'emm tppes:
Cne group is like the wind (unseen); another group
is in the form of a snake; a third group is in the
form of a scorpion; the next group is those wild
anirnals of the land: and the last group is just like
humans which have accountability for their good
and bad deeds. ™

By paying close attention to this hadith and its wide definition (of
the Jinn), very many difficulties and problems which are mentioned
in various other ahadith and stories in relation to the Jinn are
solved.

For example, in some of the ahadith from Amir al-Mo'minin ‘Al ibn
Abi Talib (peace be upon him), we read the following:
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D not drink water fmm a broken or defective

glass, since verily Shaitian sits in the defective and
broken (glasses).

Keeping in mind that Shaitan is from the Jinn and that a broken dish
and the area where it is kept is a place where all types of microbes
and germs gather, it is not diffcult to assume that the words |inn
and Shaitin {as used in these ahadith) carry a general meaning and
would include these things (germs and microbes) too even though
this hadith (and others) have a specific meaning that the Jinn or
Shaitan is a being with understanding and intelligence and have a
responsibility to their Creator and the ahadith in these regards are

also quite numerous, ™
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O Alish! On that day when the Jinn and Mankind with be brought
forth the Court of fusfice in Your presence and those who had
committed wicked deeds will feel remorse for thedir actions, cover us
with the shadow of Your Grace,

O Allgh! The sphere of Your Dominion is wide and spacious and
our own knowledge and understanding is limited, therefore, please
protect us from the slips and errors and mistakes that we &l prey
o

O Allah! The station and rank of Your Frophet is so great that in
addition to his invitation (to the religion of Islim) being extended to
humanity, all other creations foo answered his call — thus, please
acceprt and place us amongst the ranks of the true belicvers.

Completion of the Commentary of Stiratul Jinn

Friday, 21% of the Month of Muharram al-Haram, 1408 AH
Masir Makarim Shirazi
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Sefection of Ahiadith from
al-Usill al-Kafi Concerning the Jinn

mJyIJJ}é;}:ij{mh};_;fm_@ubﬁT [_,_u_.

The finn come to them (the Aimmah)
for Religious Instructions and for Settling their Affairs

Haclith 1
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Some of our companions narrated from our people,
who have narrated from Muhammad ibn Al from
Yahya ibn Musawir from Sa'd al-Askal who said
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the following: “On one of my meeting with Abd
fatar {peace be upon him) when f went fo see him,
he asked me to wart. | warted uniz! the sun became
very hat on me, thus Tirfed fo follow the shadow to
sfay away from the sun.  Not very Jong after, a
group of people thal fooked like locusis dressed in
large gowns and were very pale and slim due to
extensive worsfpping, came ouf from where the
Imdam was.  Their beauliful sight made me forget
my troupbies. When [ weni in the presence of the
dmam (peace be upon him) he said, T am afraid 1
caused vou hardships.”

[ said, "Yes, it was difficelt but by Allah, 1 forgot
evervifung when [ saw them. A group of peaple
passed by the like of whose beauty I had not seen
before. They looked fike focusts that were pale and
siim due fo worslipping a great deal,”

The Imam (peace be upon fim) said. 0} Sa'd, did
you see them?' [said, "Yes, I'saw them.” The Imam
{peace be wpon him) sard, "They are your brethren
from amaong the finn”

The narrator said, Tasked the Imam (peace be upon
fim). Do they come to you?" He said, "Yes, they
carnte fo ws for refigious instructions and o learn
the fawiuld and pnfawiful matters from us "

Hadith 2
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‘Al ibn Muhammad has mrrated fmm "?ﬂ‘n] ibn
Zivad from ‘All ibn Hisan from Tbrahim ibn Isma'il
from Ibn Jabal, who has said the following: “Chn
one occasion we were In front of the door of the
house of Aba ‘Abdilish (peace be upon him) when a
group of people who looked like Indian gypsies
carne out wearing loin cloths to cover their bodies.
We asked Aba ‘Abdillzh (peace be upon him) about
fhem and he said, They were vour brethren from
amaong the finn. ™

Hadith 3
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Ahmad ibn Idris and Mubammad ibn Yahyi have
narrated from al-Hasan ibn 'All al-Kufi from Thn al-
Faddal from a certain person of our people from
Sad al-Askaf, who has said the following: “Ohe
fime L weerntd fo ask for permission fo meet Abi Ja'far
(peace be upon him). T found saddles of camels
fined wp in front of the door and heard very loud
noises. Af this time, a group of peopde came oufd
wiha were wearing turbans and looked like thase of
the Indian gypsies. | asked Abi fafar (peace be
apon fiim) abowt them saying, Mav Allah fake my
soul in the service of yvour cause.  Today it took me
a fdong Hme fo receive permussion o meet you |
saw & group of people coming ouwl wilth lurbans on
fhat Tdid not recognize,”

He said. ‘Do vou know, O Sad, who they were?” [
replicd, ‘No, I do not know.” The Imam {peace be
upon him) said, “They were your brethren in
redipion from among the finn. They come to us for
refigionss  instructions, to fearn e dawiful and
widawful matters and the principles of their
refigion. ™

Hadith 4
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Muhammad ibn Yahya has narrated from
Muhammad ibn al-Husayn from Ibrahim ibn Abl
Balad from Sadir al-Sayrafi, who has said the
following: “Aba fafar (peace be upon him) asked
me to help him with a few things in Madina. [ left
and when I reached Fajj al-Rawha' (name of a place)
a man waved fo me with fis clothes. The narrator
saidd fhat { amned to fim and | thought he was
thirsty. 1 offered him a cup but he declined saying,

T do not need it° He gave me a letter whase ink
was nof dry vet even.

The narrator said that when [ loaked at it it had the
seal of Abi Jafar (peace be upon him) on it Tasked
him “When were you in the presence of AbG fa¥ar
(peace be upon him)?° He sald. ‘Tust now { was in
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s presence.” In the fetter were a few things thal he

had commanded me to do. When T looked around
there was no one with me. ™

The narrator then said. “Affer this, [ went to meet
Aba jafar (peace be upon fim) and sard, ‘May
Allzh take my seul in the service of your cause. A
man came to me with your letter, the ink of wihich
had not yet dried up.” He said, ‘O Sadir. we have
servants from among the finn.  When we need a
thing to happen quickly, we sond them fo do it.™

Hadith 5
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‘Al ibny Muhammad and Muhammad ibn al-Hasan
have narrated from Sahl ibn Ziyad, from the person
who he mentioned from Muhammad ibn Jahrash
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who has said that Hakima, daughter of Miisa has
said the following: “Onee, [ saw ar-Ridd {peace be
upon him) standing at the dvor of the firewood
room whispering, but I could not see anyone else
around him. [ asked him, My master, who are you
talking to?" He sard, “This is “Amir al-Zahrs3i He
has come to ask a few questions and he has cerfain
compfaints.” I then asked, ‘My master. I would ke
to hear his voice.” He safd, TF vou hear his voice,
then you will have a fever for one year.” Fsaid, My
master, T would (s&lf) Kke to hear him.” He said,
ANl rght then fisten.” [ listened and I heard
something like a wihistle. T then folt feverish for one
entire year.™

Hadith 6
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Muhammad ibn  Yahya and Ahmad ibm
Muhammad have narrated from Muhammad ibn
al-Hasan from [beahim ibn Hashim from 'Ame ibn
‘Uthman from Tbrahim ibn Ayyab from “Amr ibn
Shimr from Jabir from Abd Ja'far (peace be upon
him), who had said the following: “Once when
At al-M minin AN (peace be wpon him) was on
the pulpit, a serpent entered from one of the doors
af the Masiid.  The people wanted o kil the
serpent however, Amir al-Mu'minin (peace be upon
him) asked them to leave the snake alone and thus
they left him. The serpent began fo crawd fowards
the puipit. He stretched out and saluted Amir al-
Mu’minin (peace be upon him). The Imam (peace
be ypon him) made a gesture fo fum o wait unbif
the sermon was completed,  When the sermon was
finsshed, fmam ‘Ali came to the snake and said,
‘Wher are you? He said, 7am ‘Amr ibn Uthman,
vour depuly amang the finns. My father has died
and in his will, he has asked me to come to you and
find out your instructions and that is why I am
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here. What do you command me and instruct me
to do?’ Amir al-Mu'minin (peace be upon him)
said, T ask you to be pious before Allsh and go
back and act as the successor of your father among
the finn. [ appeoint you as my deputy over them.’

The narrator said that ‘Amr then bid farewell to
Amir al-Mu‘minin ‘Al (peace be upon him) and left
as Mis deputy over the Jinn [ asked the Imam
fpeace be upon fum), May Allsh take my soul in
the service of yvour cause, does Amr fulfill the
obiigation upon him?* He said. ‘Yes, he does so. ™

Hadith 7
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‘Al ibn Muhammad has narrated from Salth ibn

Abtt Hammad from Mubammad ibn "“Urmid from
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Abmad ibn al-Nadr from al-Mu'man ibn Bashir,
who said  the following: “Once T was
accompanying fabir ibn Yazid al-lu'¥i on a journey.
We reached the cily of Madina upon which, he
wenl o meet AbG Jatar (peace be upon him).
fAfter the meeting) he said Grewell fo the Tmam
and came ot very happy unttl we arrived to al-
Ukhayrapa, the first length of the journcy from
Fayd fo Madinah. It was a Friday and we said our
pravers at noorn and when the camel rose to feave, 1
saw & tal, brownish man with a letter. He gave it
to fabir, who kissed it and placed it over s cyves, It
was from Muhammad ibn Al al-Bigir (peace be
upon them) addressed to Jabir ibn Yaerd whose
black ink was still wet. He asked the tall man,
‘When were you in the presence of my master?” He
sard. fust mow.'  He asked ‘Were vou in his
presence before or after the praver?’ He said. Twas
there affer the prayer,” He then opened the seal
and began to read the letier and his face began fo
look strained untid he read it to the end. He held
the letter and I did not see him laughing or happy
cerrtd wee arrived in Kufh,

I spent my night in Kufah and then in the moming,
I went to see Jabir out of respect and T found him
coming out fo meel me with a laree ring made of
ankfebones around Ris neck riding on a twig of
reeds saving: 1 see Mansure ibn fumbiar, a roier -
but no one obeys him” and other such rhvmes. He
looked at me and T looked at fiim, and he did not
say anything to me and | did not say anvthing to
hitn. 1 began to weep when I saw him.  The
children and people gathered around us. He came
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to ar-Rahba and would go in circles with the
children, and people started to sav, Jabir has gone
mad, Jabir has gone insane.” By Allih, only a few
days passed that @ letter from Hisham ibn ‘Abd al-
Malik came to the governor to fook for a man called
Jabir thn Yazid al-fu¥i ff said Kl him and send
fris head b me”

The povernor tumed fo the peaple in his court and
asked, "Who is this fabir ibn Yaztd alfu'i?” They
replied, May AlEh grant wefl being o Hhe
governor.  fAhic was g oman of  knowdedge,
excelfenos; hadith and Hagfl but now fie has become
msane.  fe is there with the chifdren riding on a
i of reedds. He pdavs with them,© He went fo see
fiim and found him playing with the children while
riding a twig of reeds. He said, Thanks be o Allgh
for savimg me from having o &0 him The
narrator said that within a few dayvs Mansir ibn
Jumhiir enfered Kufah and did to fGbic what he had
ardered fis commander to perform (il fabie), "
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Endnotes

! Tafsir Majma® Al-Bayan, Volume 10, Page 365
? Tafsir Al-Burhan, Volume 4, Page 390
% Saratul Ahgaf, Verse 39-41

4 Tafsir 'Ali ibn Ibrahim according to the narration (summarized)
from the Tafsir Nar ath-Thagalain, Volume 5, Page 19

® Sahih Al-Bukhari, Sahih Al-Muslim and the Musnad of Ahmad ibn
Hinbal, according to the (summarized) narration from Jin fhe Shade
of the Qurdn, Volume 7, Page 429

 Tafsir Majma' Al-Bayan, Volume 9, Page 92; History of Ibn
Hisham, Volume 2, Page 62 and 63 (Summarized)

7 Tafsir Majma® Al-Bayan, Volume 10, Page 368

b The word s, according to a group of experts in ‘Arabic Language
and Commentary refers to a group of 3 to 2 individuals,

% Among the scholars of Nahw {Arabic Grammar), it is commonly
known that when 4 occurs at the beginning of speech, it must be
pronounced with a Kasrah at the beginning (on the Fatha) (as in &),
and in this verse and the verses that follow we see that in the first
instance, il is pronounced with a Kaseah, however the verses that
follow, since they are commected with this first verse, they are
pronounced with a Fatha. Because of this, a great number of
cominentators were forced to say that there is something to be taken
as a "tagdir” which means that there is an implication of a missing
syntactical part (grammatically speaking) in the sentence or they
had to come up with other reasons (to explain the difference
between the laws of the Nahw and the way this word has been used
in these verses). However, what is the harm in saying that this law
of Nahw has its exceptions and in this case we mean that if a phrase
is connected with another verse, then it is permitted to recite it with
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a Fatha and the proof for this statement are these verses of Stiratul
Jinn.
10 Tafsir Majma® Al-Bayan, Volume 10, Page 368; Tafsir Nar ath-

Thagalain, Volume 5, Page 435; the same point has been alluded to
in the Tafsir of "Ali ibn Ibrahim.

I Tafsir Qurtubi, Volume 10, Page 6801

12 Tafsir Majma® Al-Bayan, Volume 10, Page 36%; Tafsir Roh Al-
Ma'ani, Volume 28, Page 85

13 In the commentary of this verse, there is another interpretation
which a group of the commentators of the Quran have related as a
possibility of its meaning. They mentioned that because a group of
the humans sought refuge with the Jinn, this resulted in the Jinns
increasing in their rebelliousness and thus, they thought themselves
to be the beginning and completion of important acts (in the
universe); however, in our opinion, the first commentary given is
more correct (according to the first commentary given, the pronoun
in the word 1) returns back to the Jinn and the pronoun of =
returns back to the humans, however in the second commentary
mentioned above, the opposite is mentioned),

4 The word — | comes from the root of .. whose meaning is
well-known; however in this wverse, it alludes to looking and
searching for something {according to Righib in his book Al-
Mufradat and Fakhr Al-Radhi in his Tafsir Al-Kabir and also Tafsir
Al-Churtubi),

Also, the word .= whose plural is L~ is in the meaning of a
protector or guardian and some Scholars have mentioned that this
word is actually a plural form of the verb.

15 The word =t comes from the root of b3 which means dividing
something equally or juslly and when applied to pattern of the
*Arabic verb J—, it is changed to L3 whose meaning is to apply
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justice. However, when it is used in its original pattern and form as
in this verse, its meaning is of oppression and to stray away from
the path of Truth.

18 The word 1s# comes from the root word < ¢ which means making
an intention for something,

17 Tafsir Roh Al-Bayan, Volume 10, Page 195

18 Al-Usll min Al-Kafi, Volume 2, Section: “The Believer and his
Traits and Characteristics”.

¥ 1t should be noted that perhaps the only thing that has led these
commentators of the Qurian to accept that these verses were the
speech of Allsh inserted between the words of the Jinn is the
pronoun known in “Arabic as {1 ~ 2%5) or The First Person Plural
which have been used in these verses. In one place it is mentioned
that, “We wowld cerfamly have given them abundant water to
drink.” In another place, it is mentioned “So that We might try
them with respect fo i..." However, anytime we take these types of
speech as being sentences related or narrated to others, then there is
no problem {in understanding the meaning of such sentences). A
good example of this is when a person relates a story to one of his
friends and then says, “Such and such person is of the belief that |
am a good person.” (Obviously, the person whom he is speaking
about would not have used the word “I", rather, he would have
used the word "he”, however the person who is listening would
automatically understand what the person is saying,)

* Some Commentators of the Quran have given the possibility that
the meaning of +4 b in this verse is that path of disbelief and the
increase in blessings which one would be entitled to receive after
staying firm on this path (of disbelief). In reality, the preliminary
stage (that Allah, Glorified and Exalted is He tests His servants
with) is that of punishment (for their sins) and this is done through
being lured or enticed by blessings (from Allsh, Glorified and
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Exalted is He) however this commentary does not fit with the tone
of the verse under discussion nor would it ever correspond with the
verses that precede and follow this verse.

I Wasail ash-Shi‘a, Velume 2, Page 970, Hadith 3

2 Wasa'il ash-Shi'a, Volume 18, Page 490 (Section on the Islamic
Penalty for Theft, Section 4, Hadith 5)

23 Tatsir Nar ath-Thagalain, Volume 5, Page 439 and 440

2 In regards to the issue of Intercession from the viewpoint of the
Quridn and ahadith, a complete discussion has been carried out in
volume | of this Commentary (Tafsir-e-Namuna) under verse 48 of
Stratul Bagarah. In relation lo the truthfulness of Tawassul, a
discussion in volume 4 of the same Tafsir verse 45 of Soratul
Mi‘idah has also been carmied out.

25 According to this commentary and since this sentence is from the
speech of the believing Jinn, the use of the pronoun of i or The
Third Person in place of 5= or The First Person has been done for
drawing the attention, or due to the fact that a group of the Jinn had
spoken these words in relation Lo another group of the Jinn to
explain their actions (payv atlention to this point).

2 In refererwe to the evenlt of revelation of this verse, some
commentators have menboned that the non-believers from among
the Cluraish had asked the Prophet to leave his religion so that they
would give him protection and thus, the verse under discussion
was tevealed which was a teply to the Quraish. (See Tafsir Abal
Futah Al-Razi, Volume 11, Page 293)

¥ Seeing as how the word (¢ %) can anly be made transitive through
the particle (_=), some commentators of the Qur'an have mentioned
that the parlicle (-} used in this verse comes in the meaning of the
particle (.+) while others have taken the word () as being in
“taqdir” meaning that there is an implication of a missing
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syntactical part (grammatically speaking) in the sentence such that
the verse would read (i . w9 ),

B According to this, the explanation of thiz sentence is an
exclusionary condition for the sentence that came before it thal
reads (imie s e uw =l 1 ) and according to the first explanation
offered, it would be an exclusionary condition for the previous
verse.

® The particle (=) is commonly used to convey or express the
completion or conclusion of something and in this verse it takes on
two dilferent interpretations. The first meaning 1s that that
completion or outcome is actually a sentence which has been
omitted such that in “taqdir” (meaning that there is an implication
of a missing syntactical part (grammatically speaking) in the
sentence) the verse would read: (LGl 5] oe el oy otsan a0 Y S
~apeg). The second interpretation is that the completion or
outcome would be the part of the verse that reads (.U «L= v 5 which
came a few verses before this verse however the first interpretation
15 much more appropriate.

A Siratul Ahgaf, Verse U

I Stratul An‘am, Verse 50

2 Srah an-MNaml, Verse 40

3 Sirah ash-Shuard’, Verse 54

* Stirah as-Saba, Verse 35

¥ Soratul Kaht, Verse 34

# Soratul Baqarah, Verse 249

7 Nahj Al-Balagha, Speech 201

¥ Tafsir Al-Muraghi, Volume 29, Page 105
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¥ The phrase . i is the predicate for a nominal clause which has
been climinated and in actuality, it was i« . = Some
commentators have taken this phrase to be an attribute (of Allah) or
an appositional substantive for another substantive for the word 4,
In the previous verse,

A group of commentators have said that the pronoun (he) in de_
refars to the Prophet of 1slam (blessings of Allah be upon him and
his family) and have stated that this means that Allah (Glorified and
Exalted is He) has appointed protectors and overseers for the secrets
of the revelation and the message so that the Prophet would Janow
that definitely, whal is coming to him is revelation from Allah
(Glorified and Exalted is He) and thus, he would have no doubt ar
uncertainty in the revelation, However, this explanation, keeping in
mind that the deliverance of the message is the job of the Prophet
(blessings of Allah be upon him and his family) and not the job of
the Angels and seeing as how in the previous verse the word J,—
has been used, and a few verses previously, the word —s—, was
used in relation to the personage of the Prophet of Islam (blessings
of Allah be upon him and his family), it is highly unlikely that this
{second) cxplanation is correct — thus, the truth lies in the
commentary given.

41 Sfrah Ale lmran, Verse 49
12 Siratul Jinn, Verse 27
1 Sgratul Rom, Verse 2 -4

W A commentary on this evenl and its complete references can be
found in the commentary of Strah Mumtahinah.

15 Kamil ibn Athir, Volume 2, Page 237 in the section on the Battle
of Matah,

48 pMustadrak Al-Sahihain, Volume 2, page 3558
47 Tabaggt of ibn Sa'd, Volume 5, page 30
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4 Al-lsabatu of ibn Al-Hajr, Volume 5, Section 3, Page 325
' Haythami in the book Majma’, Volume 6, Page 241

il Al-Riyadh Al-Nadhirah, Volume 2, Page 222

5! Fadhail Al-Khamsah, volume 2, Pages 231 to 253

5 Nahj Al-Balagha, Speech 128

o
]

Strah Lugman, Verse 34

o

¢ Nahj Al-Bakigha, Spesch 127

5 Bihar Al-Anwar, Volume 26, Page 160, hadith 5, there are many
ahadith on this topic from the same source.

* Tafeir MNar ath-Thagalain, Volume 2, Page 512, Hadith 1&0.

¥ ALKEfi, Section: “Surely the A'immah, when they want to know
something, they are taught it”, hadith 3. There are also other
ahadith in this section on this topic,

3 Usal AI-Kafi, Volume 1, Hadith 3
M Sratul Naml, Verse 40

80 Suratul Ra'd, Verse 43

il Soratul Maml, Verse 400

B2 Sgratul Rad, Verse 43

5 Refer to Volume 3 of the book Ahgaq Al-Hagq, Pages 280-281 and
the Tafsir Nar ath-Thaqalain, volume 2, Page 523.

B Soratul Nahl, Verse 89

5 In the commentary (of Ayatullsh Nasir Malkarim Shirazs, Tafsir-e-
Namiinah) in Stratul An‘am, verses 50, 59 (Volume 3, Pages 245
and 268) and Soratul A'ral, verse 188 (Volume 7, Page 46), this
subject has been discussed in detail,
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b Soratul Rahman, Verse 15

7 Stratul finn, Verse 11

88 Sqratul Jinn, Verse 15

5 Stratul Jinn, Verse 9

A Siratul )inn, Verse 6

1 Suratul Nahl, Verse 39

Sorah Saba, Verse 13

3 Spratul Llijr, Verse 27

2 Safinat Al-Bihar, Volume 1, Page 186 (Under .-)

2 AlLKafi, Volume 6, Page 385, Section on “Book of Drinking”
section on “Types of Vessels”, Hadith 5.

5 In the first volume of the book, The First Diniversity and the Last
Frophet, there are approximately 23 Ahadith in relation to this topic
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Other Publications from the
lslamic Humanitarian Service

1, A Code of Ethics for Muslim Men and Women: The fatgwad of eight
Mardja Taglid on various issues relating to men and women and
Imteraction between the sexes,

s Compiled by Savvid Mas'ad Ma'stmi

*  Translated by Arifa Hudda and Saleemn Bhimji

= |5BN:1-894700-05-4

¢  Pages: 165

+  SRP: S8.00 CDN

2. Rules Regarding the Deceased: TPhilosophy and Ahkim:
Comprehensive manual of the rifes to be followed before, during and
after the death of a felfow belfever, All recommended and obljgafory
supplications and prayers are presented in Arabic with full English
fransiation.

¢ According to the Islimic Rulings of Ayatulldh al-TUzma al-Hajj

as-nayyid "Ali al-Husaini as-5istani

*  Translated by Saleem Bhimji

e ISBN: 1-B94701-02-X

o Pages: 212

s 5RI" $8.00 CDN

3. Rules Regarding the Deceased: Condensed Version: Condensed
version of the above book containing only the obligatory prayers and
supplications for the deceased and the practical rulings needed at time
of death and at the gravevard

¢ According to the Tslimic Rulings of Ayatullah al-Uzma al-Haijj

as-Sayyid ‘Al al-Husaind as-Sistani

#  Translated by Saleem Bhimji

= ISBM:N/A

e Pages: 80

s SRT §$3.00CON
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4. Summary of the Ahkdm of Salat al-lama‘at: Short booklet covering the
basic rulings for the person wishing to perform his/her 5alat in Jama'at.

According to the Tslamic Rulings of Ayatullah al-Uzma al-Hajj
as-bayyid "All al-Husaini as-5istand

Translated by Saleem Bhimiji

ISBN: 1-894701-07-0

Pages: 16

SRI: $3.00 CDN

5. Discussions Concerndng Al-Mahdi (may Allah hasten his return)

A detailed book covering three major issues: Beliels of the Shia in the
Mahdi Imimah, and Mahdawiyyah (lssues related to the 12 [mim)
presented in the form of question and answer,

Written By Avatullih al-Uszma al-Hajj ash-Shaykh Lutfullah Safi
Gulpaygani

Translated by Sayyid Sulayman "All Hasan "Abidi

[SBM: 1-894701-08-9

ages; 162

SEP: 5500 CDN

fr, History behind Masjid Jamkaran along with Selected Supplications to
the 12" Imam (may Allah hasten his returmn)

History of the Masgid built by the order of our 12 Imam including
various supplications and pravers for the living Imam.

'
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Compiled by the Research Centre of the Masjid of Jamkaran
Translated by Saleem Bhirniji

[5BM; 1-B94701-053-5

Pages: 80

SRP: 56.00 CON
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7. Bimplified Islamic Laws for Youth and Young Adults
A simple and easy to understand rendition of the fslamic Laws for
youth and poung adults and those just enfering info the age of
responsibility.

*  According to the Islamic Rulings of Ayatullah al-Uszma al-Hajj
as-Savyid "All al-Husaini as-Sistani
Translated by Saleem Bhimji
ISBM: 1-894701-05-4
FPages: 154
SR 57.00 CDN

8. Me'rdj : The Nighl Ascension
The entire evend of Merdi of the Noble Prophet of 1slim (hlessings of
Allah be upon fim and his progeny) and all that he saw and did on this
night journey.

e Written by Mulldh Muhammad Faidh al-Kashani

*  Translated by Saleem Bhimyji

& ISBN: 1-894701-12-7

o TPapes: 72

e 5RF; 5600 CDN

o My Journey to Islam
The frue story of row a Canadian born woman of ftalian descent found
the true patlh and accepted the feachings of the ARl al-Bait.

=  Written by 5r. Laila Bigelli

®  Translated by N/A

= ISBN: 1-894701-11-2

& TPages: 32

e SRP:85.00 CDN
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10, Introduction to 1slam
A short primer for non-Muslims wishing to lfearn more about the
sublime farth of al-fsldm and our teachings,
= Written by [slamic Humanitarian Service
Translated by N/ A
ISBN: 1-894701-10-0
Pages: 32
SRP: 82,00 CDMN

11. Istikhira : Seeking the Best from Allih (Glorified and Exalted is He)
The history and philosophty befund the lstikhara complete with forty
hadith from the Masdmin and the opinions of the great scholars,

o Written by Muhammad Bagir Haider

o Translated by Saleem Bhimji

* ISEN: 1-804701-04-6

= ages: 80

o SR G600 CON

12 Islirm as Taught by the Prophet and His Holy Descendents
s Written by M.FL Sheriff
¢  Translated by N/A
s JSBMN:MN/A
= [ages: 120
s SRP: 800 C0N

13, Light of the Family of the Prophet (Colouring Book)
Written by N/A

Translated by Saleem Bhimji

ISBN: N/ A

Pages: 16

SEI %3.00 CON
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14, As-Salam 'Alaikum O People of the House (Colouring Book)
s Written by "Al Ridha Hanif
* Translated by N/A
«  ISBMN:N/A
¢ [ages 16
= SR $3.00 COiN

15, 40 Hadith Activity Book - Volume |
»  Written by Islaimic Humanitarian Service
o Translated by N/A
s ISBN:N/A
s Tapes: 45
¢ SR S4L00CON

16, lmam al-Mahdi (may Allah hasten his return) Achivity Book
o Written by lslamic Humanitarian Service
e Translaled by N/ A
»  [SBMN:N/A
*  Pages 32
o SRP: $4.00 COIN
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Toorder any of these books, please write to the Head Office. All orders
tmust be aocompanied by a Cheque or International Money Order.

Discownts are offered for bulk purchases — please contact our HEAD
OFFICE for special prices.

HEAD QOFEICE:
[slamic Humanitarian Service
81 Hollinger Crescent
Kitchener, Ontario, Canada, N2K-2Y8
Tel: (519) 576-7111  Fax: (519) 576-8378
ihs@primus.ca www.al-hagq.com
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